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THE DOCTRINE OF SALVATION (Part 2)

In the first part of our review of this doctrine we saw that salvation is an act of God.  He takes men and women who are "dead in trespasses and sins" and gives them new life.  To that initial gift the Scriptures give the name "regeneration".  The gift is however given to those who turn from their sins and -place their trust in Christ.  On the basis of that trust, they are accepted by God.    Scripture calls this acceptance, "justification'.  Something else however happens when we are justified.  This is referred to as "Adoption".

V 
ADOPTION

"Huiothesia" is the Greek word translated "adoption" in the following passages:

Eph. 1.4-6 (in the NIV the word is paraphrased "to be adopted as sons"); Gal.4.4-5 (the word is paraphrased in NIV, "the full rights of sons") and Romans 8.14 (the word is paraphrased "of sonship' in NIV).

Now look at these passages:

Eph. 1. 4-6:

(i)
By whom were we adopted………………………….. when……………………………. And……………………………………………………………………………………….why?  …………………………………………………………………………………………………

(ii) By what means does adoption take place (compare John 1.12)? 


..................……………………………………………………………………………………..
…………………………………………………………………………………
(i)
Gal 4.4-7  Having adopted us, what else does God do for us - or rather, in us (v6)?

..................................................……………………………………………………………….

(ii)
What happens as an immediate consequence of this (v 6b)?


..................................…………………………………………………………………………..
(iii)
What is the ultimate consequence (v7)?

.........................……………………………………………………………………………….
Rom. 8.14-17 affirms the same truths as Gal. 4.4-7, but adds some details:

(i)
What assurance is given us by the Holy Spirit (v16)?

..............……………………………………………………………………………………
(ii) 
What do we inherit?

......................................................................................................................................
………………………………………………………………………….

Summary:

Those who are "in Christ" (see later) or "redeemed" (and only those) are adopted by God as His sons.  This gives them a new status, which they can never lose.  But they also are given His nature, by the Holy Spirit, and as His Sons they can pray to Him and experience His Fatherly care.  Although they may be insignificant now, they are defined to share in the glory of Christ.

The term "adoption" may recur only three times in the New Testament, but it expresses and defines a truth, which underlies every reference to God as the Father of those who believe in Christ, or to believers as His sons.

It is helpful to note that adoption in Roman Law was a different concept from that which obtains today.  Kittel quotes Sir William Ramsay's observation on the Roman custom of adoption; "A father in ancient times would officially adopt his own son as his legal representative and heir.

Before he was a son by birth.

Now he became a son legally."

Such adoption was irrevocable.  A "begotten" son could be disinherited, but not an adopted son.

VI 
SANCTIFICATION

INTRODUCTION

Sanctification, or holiness, is the term used to describe God's work in us, developing the new nature that we received when we were born again.

1. 
The Words:

O.T. "QDSH": "qadosh", holy, 116x; "quodesh", holiness, 400x "qadesh", treat as holy, make holy sanctify, 150x.  The basic meaning of the word is "to set apart".

N.T. "h4giazo", sanctify, 29x; "hagiasmos", holiness, sanctification, lOx; "hagiosune", holiness lx; "hagiotes", holiness, Ix; "HAGIOS' holy, holy one, 16lx (93 uses are references to the "Holy" Spirit), "saints" 62x.

2.
The use of the words

2.1
"Holy" is used of God Himself

"Holy, holy, holy is the Lord of hosts" (Is.6.3; Rev.4.8). The word is used on its own to describe the character of God.  He is referred to as "the Holy One" (Is. 1.4; 5.19,24; 10.21; the title comes 29x in Isaiah); see also I Jn.2.20. It is used of Christ (Rev.3.7), and of the third Person of the Trinity whose most frequent designation is 'the Holy Spirit".  The word 'Holy" describes what God is.  It is His character, which makes Him "other" than ourselves, which sets Him apart. ("Holy' means "set apart").

2.2  
“Holy” then describes that which is “set apart” for God, for His use.

This does not necessarily imply anything about the quality of the thing or person, “set apart", simply that it or they belong to God.  Mount Sinai was "set apart as holy" for God to reveal Himself.  The people were not to approach it, because it was marked out for God to reveal Himself.  The revelation complete, Mount Sinai would have been accessible again.  Nothing in the character of the mountain has changed, so to speak.  It is in this sense that Israel is a "holy nation" (Exodus 19.6). Nothing is being said about the moral condition of Israel, simply that God has claimed the nation as His own, set apart exclusively for him.  Similarly, believers in the New Testament are frequently called 'saints" (Acts 9.13,32; Rom. 1.7; 1 Cor. 1.2; 6. 1; 2 Cor. 1. 1; Eph. 1. 1; Phil. 1.1).  This does not mean that they are exceptionally good, as in the popular or Roman Catholic usage of the term "saint', simply that God has claimed them as His, that they belong exclusively to Him.

2.3
“Holy” then comes to mean that which, being set apart for God, becomes like Him.

This is clear from passages such as Leviticus 11.44-45, "I am the Lord your God, consecrate yourselves and be holy because I am holy (i.e. 'be like Me').  Do not make yourselves unclean See 19.20; 20.7-8.  The same phrase is repeated in I Peter 1. 15, "But just as He who called you is holy, so be holy in all you do; for it is written: 'Be holy, because I am holy".

As we look at the numerous references to "sanctification ", or "holiness", in the Scriptures, we may make the following affirmations.

1.
HOLINESS: GOD'S PURPOSE FOR HIS PEOPLE

----------------------------------------------------------------------------------------------------------------------------------
God's ultimate purpose for His people is that they should be like Him.

For what purpose did God choose His people, according to: 

Eph.1.4……………………………………………………………………………………….

Rom.8.29 …………………………………………………………………………..

Why did Christ die for us, according to:

Heb.10.10,14………………………………………………………………………………
What does the Holy Spirit want to do in us, according to:

Rom. 15.16 ………………………………………………………………………………………..

2 Thess.2.13….…………………………………………………………………………………

Holiness is not an option but an obligation for believers.  "Make every effort to live in peace with all men and to be holy; for without holiness no-one will see the Lord" (Heb. 12.14). "Be holy, for I am holy" (I Peter 1. 14).  "God disciplines us for our good, that we may share in His holiness" (Heb. 12. 10).  What is spoken of here is God's holiness, not a natural quality that we develop but a divine quality that He imparts to us.  Holiness is, by definition, what God is like.  It is not our view of what may or may not constitute a holy life that matters, but His view.  We must be holy according to His understanding of that quality.

2
HOLINESS: GOD'S'PROGRAMME FOR HIS PEOPLE

Since God destines us for holiness, and this holiness is a quality which He alone has initially, then it is by His work alone in our lives that the goal of holiness will be achieved.  This work which he undertakes may be seen in two ways.

2.1
Holiness attributed.

According to certain passages, God actually counts His people as holy. 

2.1.1 
God’s people are holy because they belong to Him.

We have already seen that "holy" can mean that which belongs to God and in that sense whatever or whomever He chooses is "holy", regardless of actual condition.  As Paul writes to the Christians at Corinth, he addresses them as "sanctified in Christ Jesus".  Reading further in I Corinthians we discover some, of them were involved in immorality, yet Paul still speaks of them as "sanctified', because, as he declares, 'you are not your own, you were bought at a price". (1 Cor.6.19, 20). They belong to God.  "You are God's field, God's building" (1 Cor.3.9). We have already seen that this is why the New Testament uses the term "saints" not just for a few mature and accomplished believers, but for all believers.

2.1.2 
God's people are viewed as holy.

Here we are very near the idea of "justification", where we are pronounced "just" regardless of our actual state or actions, because the justice of Christ is attributed to us. It is in this sense that Hebrews 10.10 says that "we have been made holy through the sacrifice of the body of Jesus Christ, once for 0".  To the disreputable Christians of Corinth Paul can say, "You were sanctified" (I Cor.6.11).  See also Rom. 15.15 and Acts 20.32 where Christians are described as "sanctified", regardless of their actual 'performance'.

2.1.3
God's people are viewed as holy because they are "in Christ".

More than 200 times in the New Testament do we find the phrase "in Christ", qualifying or describing believers.  The idea of Christ living in us is one we are perhaps more familiar with, but the New Testament speaks much more frequently of our life "in Christ".  'In Christ" means "united to" or "one with" Christ.

The New Testament helps us to understand this difficult concept by giving us some vivid pictures.

------------------------------------------------------------------------------------------------------------------------------------
To what is the union between Christ and believers compared in the following passages?

John 15.1-5 ......................................................................................................................................

I Cor. 12.12-14, 27; Rom. 12.5 ..........................................................................................................

Eph-5.30 - look carefully at the context of verses 25-33 ..................................................................

Jn. 17.20-23 ………..........................................................................................................................

As we put these amazing statements together, we may say that our oneness with Christ is a oneness of life (vine and branches and body and members), it is a oneness of personal fellowship (husband and wife), it is a divinely constituted oneness ("as we are one").

2.1.4 
How this oneness is brought about

Some non-Christian religions have a notion of mystical union with the deity, but they see this as the culmination of a serious of devotional exercises, the result or reward of the devotee's own most strenuous efforts, The New Testament speaks in totally different terms of our oneness in Christ. 

2.1.4.1 
It is by God's choice.

This comes about not by our determination, but by God's choice.  "...He (God) chose us in Him (Christ) before the creation of the world." God chose us for this long before we had done anything to merit it.  Paul tells us in I Corinthians that it is not some kind of super-saint who is so chosen, but "the foolish things of the world ... the weak things ... the lowly things ... the despised things .. the things that are not." And then he adds, "It is because of HIM that you are in Christ Jesus..."

2.1.4.2
It is by God's act.

Not by any strenuous effort that we put forth, but by the supernatural and mighty action
of God are we placed "in Christ"?  "For we were all baptised by one Spirit into one body ... God has arranged the parts in the body just as He wanted them to be .... God has combined the members of the body .... you are the body of Christ and each one of you is a part of it.." (I Cor. 12.13,18,24,27). In Romans 11.17 Paul speaks of the believers to whom he writes as "wild olive" branches whom God has "grafted in" to the olive root.

As a gardener may take a branch and graft it into a plant, so God has grafted us into Christ.  The branch is incapable of grafting itself, only the gardener can effect this union.  Only God can bring us into union with Christ.  This union is not for a few believers, but for all.  We were "all" baptised...into one body.

Here then are the differences between our oneness with Christ and the mysticism of other religions,

Theirs is for the few, ours is for all.

Theirs is attained, ours is given.

Theirs is the choice of the worshipper, we are in Christ by God’s choice, a choice made long before we even existed.

2.1.5
What this oneness implies.

We must be careful however in understanding this oneness with Christ in a biblical way.  We must not think of ourselves as one with Him in His inscrutable and unfathomable essence as the only begotten Son of God.

Scripture details precise areas, in which this oneness applies, namely the successive phases of His redeeming work.  He died, rose again, lives forever and is ascended.
----------------------------------------------------------------------------------------------------------------------------
Look up the verses under each of the headings and complete the headings.  Then check your answer.

2.1.5.1
We are one with Him in ..…………………………………… Rom.6.3,5;  Col 2.20;3.3
2.1.5.2
We are one with Him in His ……………………………………. Rom.6 4,5,8; Col 2.12,13; 3.1,3

2.1.5.3
We are one with Him in His ….. ………………………………….. Eph. 2.6

Answer:

The believer may look at the Cross and say, rightly, "Christ died instead of me, in my place".  But he may look again at the Cross and say, "When He died, I died ... I was on the Cross with Him - i.e. in Him".  This became effective for the believer when he was saved.  The "baptism" referred to may be either the baptism referred to in I Cor. 12.13, or, more probably, to the actual act of water baptism which took place for the first Christians at the moment of their conversion (Acts 2.38; 8.35-38; 10.4448; 9.17-18 - Paul himself -), expressing their outward response to the Gospel invitation.  A converted, regenerate person does not need to seek death with Christ, he has died, once and for all.  His coming to Christ united him with Christ, irrevocably, in His death.  He is to count on this.

We are perhaps more familiar with the concept of having received eternal life but here we are told how and why we received that life: we were raised with Christ, made to share in His resurrection life.

When He walked out of the tomb, so did we.  This became, effective the day we were saved, as the first Christians emerged from the baptismal waters it was an outward sign of their rising with Christ.  We first look back, not forward, to our resurrection (but we look forward too!).

When He died, we died.  When He arose, we rose with Him.  When He ascended to the Throne, we ascended with Him!

This last, stupendous statement is made by Paul, following the prayer in which he affirms the supremacy of Christ Whom God "seated...at His right hand in the heavenly realms, far above all rule and authority (Ephesians 1.19-23).

That statement is continued in the next chapter, for in the original there would be not break between chapters 1 and 2, so that we should read, "(God) raised Him from the dead and seated Him at His right hand in the heavenly realms .... (1.20) AND YOU" (2.1). The "you" is actually the object of the verbs describing God's exaltation of Christ in the previous paragraph.  Paul is saying, "God raised Jesus and put Him on the throne and you too..." But we are not left to a grammatical argument alone to back this assertion, for after affirming that "God raised us up with Christ" (2.6), Paul adds, "and seated us with Him in the heavenly realms in Christ Jesus".

The, purpose of this exaltation of the believer is revealed in 3. 10, "His intent was that now, through the church, the manifold wisdom of God should be made known to the rulers and authorities in the heavenly realms..." These "rulers" and "authorities" are evil spirit beings who form part of Satan's cohorts and who exercise a malevolent influence on what happens in the world.  But Christ's passage through the heavenlies to the throne of God has scaled their doom, and as we are one with Him, we are One in His victory over Satan and his minions.

Paul follows out the implications of this in the great passage on spiritual combat 'in 6.10-20, where he tells us in effect to "put on Christ" in order to do victorious battle with "spiritual forces of evil in the heavenly realms".

But many will reply, "I am defeated, Satan does get the better of me, what has gone wrong?" To which Scripture replies that on the basis of the holiness attributed to us, God works in us to apply holiness and work out His holiness in our day to day lives.

2.2 
Holiness applied.

In Christ we ARE holy.  But we are called on to BECOME what we are.

This is not as difficult a concept as it may seem.  Here is a person who has musical gifts.  Because of what they are, musically gifted, they become musically accomplished.  This however only happens as they do pertain things, learning, practising, and working to become in-fact what they are potentially.

Peter puts it his way; "His (God's) divine power has given us everything we need for life and godliness through our knowledge of Him who called us".  When we were called by the Lord and came to know Him, at that moment we received all that we needed to live a godly life.  How do we know this? We learn it from "His very great and precious promises".  If we have problems with this idea, we should read the Bible and discover the wealth that is ours.

But we do not therefore sit back and do nothing.  Peter goes on, "For this very reason, make every effort......

2.2.1
What kind of effort is called for?

2.2.1.1
Faith

We are to recognise what God has done for us, and we are to believe what God says about us in His Word.  This is what Peter is saying in the passage above.  After describing our union with Christ in His death, thus releasing us from slavery to sin (Rom.6.2, 6), Paul tells us, "..count yourselves dead to sin but alive to God in Christ Jesus".  Think of yourself as dead with Christ and alive with Him.  Say to yourself, "I have died with Christ, I have come to new life in Him." Faith not only links us to Christ, its continued exercise releases His resources in our situation.

Hebrews uses the illustration of Canaan as a picture of the life God intends for His people, "There remains, then, a Sabbath rest for the people of God..' (4.9). This "rest" is not Heaven, but the life God intends for believers-in the here and now.  Israel however did not enter Canaan when they should have, "because of their unbelief' (3.19).  Unbelief delayed their entry into what God intended for them.  Faith will lead us into what He has for them.  This faith is spoken of in terms of obedience to God's Word, "Today, if you hear His voice......

2.2.1.2 
Surrender

This quality is emphasised especially in Romans 6, where Paul deals with the whole question -of sanctification on the basis of our oneness with Christ in His death and resurrection.  After saying, "Count yourselves dead to sin", he goes on to say, "offer" yourselves to God as those who have been brought from death to life (v. 13).... just as you used to offer the parts of your body in slavery to impurity....so now offer them in slavery to righteous leading to holiness" (vl9), This will lead to "holiness", our sanctification will be realised as we "offer" ourselves to God.  The verb is an "aorist", implying a definite giving of ourselves to Him.

There is a similar emphasis in Romans 8 where Paul unveils the work of the Holy Spirit whose rule ("law") in or control of our lives "set me free from the law (rule or control) of sin and death".  All through this chapter he speaks of life "according to the Spirit".  All believers "have" the Holy Spirit; any who is not indwelt by the Holy Spirit is not a Christian at all in the New Testament sense of the word.  But not all live "according to" the Holy Spirit, letting Him direct their lives.  Those who let the Holy Spirit direct their lives will find He enables them to keep God's law, to live according to His standards (v.4). We must yield to the indwelling Spirit, allowing Him to run our lives.

The same emphasis is found in Galatians 5.16-26, "Live by the Spirit, and you will not gratify the desires of the sinful nature".

Such an initial surrender to the Spirit must be followed by acts of constant obedience to God.  This is what the final verse of Gal.5.16-26 says, "If we live by the Spirit (i.e. if we have been born again of the Spirit), by the Spirit let us also walk".  The word "walk" is used of the orders given by an officer to soldiers, it means we are to obey each successive order of the Spirit.  He will apply the Scriptures to us as we read them.  Mere knowledge will do us no good.  "Now that you know these things, you will be blessed if you do them" (John 13.17). After He has revealed to His disciples their oneness with Him, Jesus says, "...obey my commands".  It is our oneness with Him; our possession of His life in us that alone makes it possible for us to obey.  We may find Him calling us to do something we are incapable of by ourselves.  But we are not by ourselves.  As we set out to do it, in the very act of obedience (not necessarily before), the strength will be given.  "I can do all things through Christ who strengthens me".

2.2.1.3
Listen to the Word

As Jesus prayed for the first disciples in the Upper Room, He said that what had made them His was their acceptance of His Word, "For I gave them the words you gave me and they accepted them" (v.8). As He views their apparently perilous situation in a world which will do all it can to destroy their testimony, He prays for their protection (v l 1), and then declares the instrument by which God -will protect them, "Sanctify them by the truth, Your Word is truth" (v l7).  Paul refers to the sanctifying effect of the Word as the principle, if not indeed the only, agent that God uses to perfect His people.  "Christ loved the church and gave himself up for her to make her holy, cleansing her by the washing with water through the Word." (Eph.5.26)

It is too often true that we failed the Lord when we neglected to really listen to and apply His Word to our lives.

2.2.1.4 
Confess sin

John in his first epistle speaks of our being purified (a synonym of "sanctify") "from all unrighteousness".  But the condition of this purification is that we "confess our sins".  To be concerned about sanctification is to be ashamed when we fail the Lord, and we may feel that we have failed finally, that we will never "make it".  Nothing is further from the truth.  According to the first chapter of his epistle, the barrier between God and ourselves is not our sin, but our refusal to admit our sin.  "If we claim to be without sin, we deceive ourselves and the truth is not in us".

The sincere, deep-felt admission of our sin will immediately bring to us the assurance of forgiveness, and not only are we forgiven, but cleansed - enabled not to fail that way again, as we trust God for renewed strength.  "If we confess our sins, He is faithful and just and will forgive our sins and purify us from all unrighteousness."

He can do this because "Jesus", God’s "Son", secured our forgiveness by His sacrifice on the Cross (v.7). It is important for us to realise that our acceptance by God is never based on our sanctification, but on Christ's sacrifice and his continued intercession for us in Heaven.  This is the truth taught in 2.1-2. "If anybody does sin, we have one who speaks to the Father in our defence".

Note that He does not wait for us to confess our sin, He defends us when we sin, pleading His payment for that sin as for 0 sin by His sacrifice on the Cross.  Our confession does not secure our acceptance by God that is secured for us by Christ's confession of us! But it does further our sanctification, restoring to us a sense of acceptance and the enjoyment of fellowship with God.

2.2.1.5 
Accept discipline

What however if we refuse to yield and obey? What if we pay no more attention to the Word', and so live oblivious of our sin? We have seen in our study of salvation that discipline is one of the means God uses to save us (I Cor.5.5). This is affirmed in a general way in Hebrews 12.7-10; "Endure hardship as discipline; God is treating you as sons..... our fathers disciplined us for a little while as they thought best; but God disciplines us for our good, that we may share in His HOLINESS.  No discipline seems pleasant at the time, but painful.  Later on, however, it produces a harvest of righteousness and peace for those who have been trained by it."

Note that this is the discipline of a Father, not the punishment of a Judge, for our punishment was born by Christ on the Cross.  Its purpose is to train and teach us.  He not only disciplines us when we persist in sin.  Painful experiences may come our way for which we see no apparent reason, yet God has His hidden reasons for dealing with us in this way.  It is to this that Jesus refers when He speaks of the "branches" in Him that are fruitful as undergoing the pruning of the divine gardener, so that they may be more fruitful still (John 15.1-3).

2.2.2
Sanctification is God's work in us.

As we have spoken of our own responsibility, we should never think of ourselves as the authors of our own sanctification.  All of these attitudes simply open us up to God's work in us, and we will never fail to be surprised at the difference of which we become aware as we find ourselves thinking, feeling, saying, doing things which would have been totally out of character for us before Christ met, forgave and transformed us.  If we are being sanctified, it is because Christ died for us (Heb. 13.12; 2.11; 9.19; 10. 10, 14) If we are being sanctified, it is because the Holy Spirit is at work in us, applying to us the benefits of Christ's death for us (I Thess.2.13; Rom. 15.16; 1 Peter 1.2).

3 
HOLINESS; GOD'S PROSPECT FOR HIS PEOPLE

God, Who alone can do the impossible, will achieve the impossible in making sinners who trust His Son, like His Son.  This is the glorious prospect that Paul holds out in Ephesians 5.25-27. "...Christ loved the Church and gave Himself up for her to make her holy .... and to present her to Himself as a radiant Church, without stain or wrinkle or any other blemish, but holy and blameless".  Paul multiplies the adjectives to express this incomparable perfection which all God’s people will display, the final result of His work in them.  See also 1 Thessalonians 5.23; 3.13.

This assurance does not make the true believer lazy; rather does he intensify his faith and obedience to realise what God has promised.  John declares, "..we are children of God ... we know that when He appears, we shall be like Him, for we shall see Him as He is".  He uses this amazing declaration to stimulate his readers to be as much like Christ now as it is possible for saved sinners to be, "Everyone who has this hope in him purifies himself, even as He is pure' (I John 2.2-3).

"To Him Who is able to keep you from falling and to present you before His glorious presence without fault and with great joy - to the only God our Saviour be glory, majesty, power and authority, through Jesus Christ our Lord, before all ages, now and for evermore! Amen." (Jude 24-25).

VII
ETERNAL SECURITY (or: Final Perseverance)
"Eternal Security" or "Final Perseverance" are the phrases referring to the doctrine that the redeemed, the regenerate, cannot be lost i.e. that you cannot lose your salvation, or, "Once saved, always saved".

1. 
Arguments for eternal security.

Perhaps the passage affirming this truth in the most systematic way is Romans 8.2839, coming, logically enough, at the end of Paul's reasoned treatment of sin, salvation, justification and sanctification.  It concludes with the affirmation that nothing "will be able to separate us from the love of God that is in Christ Jesus our Lord" (v39).
---------------------------------------------------------------------------------------------------------------------------
Look at this passage and answer the following questions.

What arguments for "eternal security" are found in the following verses (summarise their teaching)?

Verses 29 and 33a

.........……………………………………………………………………………………………….

Verse 30

...........................................……………………………………………………………………...

Verses 32 and 34 (two reasons, associated yet different)

..................................................................................................................................……..

.........................................................................................................………………………..

Answer:

1.1
We are secure for ever because of God's choice of us.

God never goes back on His choices (1 1.29).

(The doctrine of election is examined in the next section of this course). 

1.2
We are secure because Christ died for us.

He atoned for all our sins, past, present and future.

1.3 We are secure because Christ now and at all times intercedes for us.

If we know that He is praying for our salvation (and we do know this), it is inconceivable that any of His prayers should not be answered.  Indeed, in John 11.42 He declares categorically that the Father always hears (i.e. answers) the 
prayers of the Son.  See Hebrews 6.25 (note "because") and I John 2.1-2, which affirms that Christ "speaks to the Father in our defence" when we sin.  It is not our confession of sin that occasions the prayers of Christ.  We need to confess our sins to enjoy fellowship, not to secure favour.

1.4
We are secure because God has justified us on the basis of Christ's death,

Recall the definition of justification as a once-for-all act by which God pronounces sinners innocent of the charges brought against them.  Those thus declared innocent can never be declared guilty - this is in the very nature of the original declaration.  A similar point may be made from the doctrine of adoption.  An adopted son could not be disinherited.  God cannot disown his children.

1.5 
We are secure because ………………………………………………………………….

Complete the above statement after reading Ephesians 1.13b-14, remembering what you learned about the significance of these verses in our previous course! See also Ephesians 4.30. and 2 Cor. 1. 21-22.  See also Romans 8.11.

1.6 
We are secure because ………………………………………………………………….

Complete the above statement after considering John 3.16, 36; 5.24, 6.40

1.7 
We are secure because …………………………………………………………………
Complete the above statement after considering John 10. 25-30 and I Peter 1. 3-5 (especially verse 5).

2. 
Arguments against eternal security.

Henri Blocher writes, "One cannot ignore that the Bible emphasises conditions for eternal salvation .... Jesus speaks of the forgiven debtor whom the king hands over to the "jailors" because of his subsequent conduct (Matt. 18.23-35, especially v 35).

Paul recalls that the newly grafted Gentile branches may be removed (Rom. 11.20-22). He warns the person who thinks he stands (I Cor. 10. 12) and makes the condition clear for final salvation (Col. 1.23).

To the Christians of Corinth and Galatia the same Apostle declares the Kingdom of God will be shut to those who continue to practise the "works of the flesh" (1 Cor.6.9ff, Gal. 5.19ff c.f. 6.6ff and Eph.5.5)....... He also says, "if we disown Him, He will also disown us." (2 Tim.2.12).

The letter to the Hebrews insists categorically on retaining our first assurance unto the end, without flinching (3.6,12,14; 6.11 ff; 10.23,35-39; 12.3) .... these many warnings have a large place in Scripture.'

3. 
Evaluation

Blocher cites the answer of some that these warnings are hypothetical, "rather like the father who says to his little boy, 'If you go to near the edge of the cliff you will fall over'.  The warning has its place, but the actual risk of this happening is negligible when the father is present and watching.  If the vigilance of a human father can fail, that of the Heavenly Father is infallibly sure! "

He concludes by suggesting that the warnings are directed to members of the churches whose adhesion was only outward but who had not been truly regenerate.  A clear example of this is given in I John 2.19 where the apostle speaks of those who had apostasised left the Church.  But the reason he gives is that "they did not really belong to us.  For if they had belonged to us, they would have remained with us; but they’re going showed that none of them belonged to us."

Similarly, Blocher adds, "John considers a 'brother' whose sin does not "lead to death'.  The regenerate person does not commit this sin because 'the One who was born of God (i.e. Christ) keeps him.' (5.16-18) Jesus when He declares that every plant not planted by God will be plucked up (Matt. 15.13), is malting clear that such an uprooting shows God has not planted - i.e. there has been no regeneration.

Even more convincingly, the Lord will say to prophets, exorcists and miracle-workers in His Name, when He shuts the door of the Kingdom against them, "I never knew it you.

VIII 
THE PLAN OF SALVATION

By the "plan of salvation" we mean not a summary of the Gospel, but the fact that our salvation has been planned by God.  In the Doctrine of God we affirm the truth of the sovereignty of God, His "decree", 'which makes certain all events in the universe past, present and future.  The truth of God's sovereignty applies also to the doctrine of salvation.  We are going to begin by looking at some passages that affirm this.

--------------------------------------------------------------------------------------------------------------------

According to Ephesians 1. 3-4, what preceded our experience of having "redemption through His (Jesus Christ's) blood, the forgiveness of sins... "?

Answer ………………………………………………………………………………………………….

Read 1 Thessalonians 1.2-5, where Paul thanks God for the clear evidence of his working in the Thessalonians and their welcome of Paul's message.  Did Paul attribute this to something in the Thessalonians' own nature?  If not, what was the cause of their reception of the Gospel? See verse 4.

Answer ………………………………………………………………………………………………….

2 Thessalonians 2 13-14 affirms that the Thessalonians were saved by the work of the Holy Spirit enabling them to believe the truth and respond to the invitation of God conveyed through the Gospel What however did God do before they responded in this way (v. 13)?

Answer ………………………………………………………………………………………………….

As we read the Gospels we see the disciples responding to Christ's call.

Which came first? Their choice of Him, or His choice of them? See John 15.16,19.

Answer …………………………………………………………………………………………………

New Testament epistles often address their readers as "saints " (Rom. 1.7; 2 Cor. 1.1; Eph. 1.1, Phil. 1. 1).  How are believers addressed by Peter in I Peter 1.1 and described by Paul in Rom, 8.33; Col 3.12; Titus 1.1 and 2 Timothy 2.I0?

Answer ………………………………………………………………………………………………….

Human selection procedures demand certain qualities in the persons selected, What does God look for in the persons He selects? See I Cor. 1.27-30.

Answer ………………………………………………………………………………………………….

As Paul looked upon his own conversion (remember how totally unlikely this event was), he recalls in I Timothy 1. 12-16 the characteristics he displayed before grace was "poured out" on him.  Name some of them:

........................................................................................................................................……..

To what does he attribute the change in his life, in these verses?

...............………………………………………………………………………………………………..

To what else does he attribute that change in Galatians 1.15?

...…………………………………………………………………………………………………………

Now summarise the teaching of these passages in your own words:

Does this raise any questions or problems in your mind? Please write these down, frankly, before reading on

1. 
Divine Choice

These passages affirm the truth of election that before the world began God chose those who were to be saved.

2. 
Human Responsibility

This however does not mean that men are not responsible.  We have seen that "God commands all (not just some) people everywhere to repent.  "(Acts 17.30) We find the early apostles going to men as did Peter when the Gospel was first preached.  "With many other words he warned them; and he pleaded with them, 'Save yourselves from this corrupt generation"' (Acts 2.40).

Paul speaks of himself as an "ambassador" of Christ, "as though God were making His appeal by us.  We implore you on Christ's behalf, be reconciled to God." (2 Cor.5.20) This is the language almost of the salesman who makes an offer and presents his very best arguments to get it accepted.  When that offer is rejected, he places the responsibility squarely on the shoulders of the rejectors; "We had to speak the word of God to you first.  Since you reject it and do not consider yourselves worthy of eternal life, we now turn to the Gentiles." (Acts 13.46).

3. 
Both are affirmed

Yet that very passage which records a rejection for which the rejectors alone were responsible, goes on to speak of those who responded in these terms: "When the Gentiles heard this they were glad and honoured the word of the Lord; and all who were appointed for eternal life believed." Similarly when facing difficulties in Corinth, Paul is encouraged to continue with his evangelism by the Lord's word to Him, " I have many people in this city " (Acts 18. 1 0).  God knows s who they are.  Through evangelism Paul will find those whom God has marked as His.

4.
Attempts to reconcile the concepts of divine choice and human responsibility 

The most frequent attempt is by the use of the concept of foreknowledge.  God chose those who believe because He knew they would believe.  Romans 8.29 is quoted to support this view: "For those God foreknew He also predestined to be conformed to the likeness of His Son......

The word "know" however in Biblical usage contains the element of choice, as in Hosea 13.5 when God says of Israel "It was I Who knew you in the wilderness"(RSV) and Amos 3.2 translated in the RSV as "You only have I known of all the families of the earth" but in NIV as "You only have I chosen of all the families of the earth".  See also Matt.7.23.

Sanday and Headlam say, "The word means 'to take note of, 'to fix the regard upon', as a preliminary to selection for some especial purpose.  The compound "know before” (proegno) only throws back this 'taking note' from the historical in time to the eternal counsel which it expresses and executes." (ICC commentary on Romans)

In our "Doctrine of God" review of Divine Sovereignty we said that in these two concepts we have an "antimony", i.e. where two principles, both verifiable, seem to contradict one another.

5.
Some final considerations

5.1
The Biblical doctrine of divine sovereignty and choice leaves the last word with

He can, and will transform a Saul into a Paul because he has a mission for Paul to fulfil (see 4.5 below).  Saul/Paul's waywardness will not thwart the divine purpose.

5.2
The doctrine of election implies that we cannot take the credit for our salvation

Scripture teaches that men are chosen not for their merits but rather despite their demerits.  God's choice of Israel was not for any quality in that nation, "The Lord did not set his affection on you and choose you because you were more numerous than other peoples, for you were the fewest of all peoples.  But it was because the Lord loves you...... (Deut. 7.8). He does not choose those who are fit, rather does He fit those whom He chooses.  Election is unconditional.

5.3.
To those who respond to the Biblical teaching on election, "That's not fair", Paul has a ready answer, 'Who are you, 0 man, to talk back to God? Shall what is formed say to Him, who formed it 'Why did you make me like this?  'Does not the potter have the right to make out of the same lump of clay some pottery for noble purposes and some for common use? " (Romans 9.20-2 1).

In other words, this is Gods world, made by Him, and He has the right to dispose of the world and all in it as He wills.

We know however that God can will only what is in harmony with his character as "Holy Love", and that on the last day, when we see and know as we are seen and known, we will find no injustice in God.

"Shall not the Judge of all the earth do right?"

5.4
While Scripture freely attributes salvation to God's election, it never says that men are lost by God's choice.

Indeed, it affirms the opposite.  "God our Saviour ... wants all men to be saved and to come to a knowledge of the truth" (1 Tim.2.3). Men are lost by their own choice.

Paul in Romans 9.22 contrasts the "objects of His (God's) mercy, whom He prepared in advance for glory" with "the objects of His wrath - prepared for destruction".  Paul is careful not to attribute to God the "preparation" of the objects of His wrath".  Indeed, the Greek word is different in the second case, and would be better rendered (as in RSV) as "fitted for destruction".

The Reformers deduced from the doctrine of election to salvation a doctrine of election to 'reprobation', i.e. condemnation, but this is not explicitly affirmed in Scripture.

5.5.
It is interesting to note that election is often linked more closely with service than with salvation.

The latter includes the former, thought not always.  We see this already with Paul.  Paul was chosen not merely for himself but for others, See Acts 9.15; 26.16; 1 Tim. 1. 16.

When God calls Abraham and promises him His especial favour, "I will make you into a great nation and I will bless you;" the purpose is that "all people on earth will be blessed through you." (Gen. 12.2,3).

God's purpose in the nation of Israel is to display His mercy and power.  Isaiah develops this theme.  God is going to bless Isra6l (Isaiah 43.1-8); His restoration of Israel is to cause the nations to wonder (verse 9).  Israel are His "witnesses" (v.v. 10 and 12) to the rest of the world, "the people that I have formed for Myself that they may proclaim My praise".

The description of God's dealings with Israel culminates in the call to the rest of the world to "Turn to me and be ye saved, all you ends of the earth..... before me every knee will bow, by me every tongue will swear" (Isaiah 45.22-23). God's glory will be displayed in Israel, "Arise, shine, for your light has come, and the glory of the Lord rises upon you," with the consequence that, "Nations will come to your light and kings to the brightness of your dawn".

Isaiah speaks of Christ as the "Servant" Who is supremely "My chosen One" - but He too is chosen to bring God's blessing to others, "He establishes justice on earth, in His law the islands will put their hope.." (Isaiah 42.1-4).

When Peter takes Old Testament promises to Israel and applies them to the Church, he describes the Church as "a chosen people .... that you may declare the praises of Him Who called you out of darkness into His wonderful light". (1 Peter 2.9). Their lifestyle is to commend the grace of God to a needy world.  "Live such good lives among the pagans that, though they may accuse you of doing wrong, they may see your good deeds and glorify God 'on the day of visitation"' (last phrase RSV, meaning when God visits the pagans in grace I Peter 2.12).

In the Old Testament election, in a sense, narrows down from the people of Israel to a faithful remnant, then to the Servant of Isaiah 53.  In the New Testament, beginning with Christ as God's elect, it broadens out first to the apostles, chosen as witnesses, then to the multitudes saved through their witness recorded in the Acts, culminating in a "great multitude that no-one can count". (Revelation 7.9)

6. 
The practical implications

The doctrine of election is not part of the Gospel, but part of the teaching that follows the Gospel.  It gives assurance to evangelism.  Through it God says to us, as He said to Paul, "Do not be afraid; keep on speaking, do not be silent. (The command of a sovereign God whom we dare not disobey) For I am with you, and no one is going to attack and harm you, (The protection of a sovereign God who is in complete control even of the opposition), because I have much people in this city" (The purposes of a Sovereign God which will be made known to us).  "So Paul stayed...teaching them the Word of God.."

Please read chapter 34 of "Major Bible Themes", p.p. 23-35, and note any questions you have.
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