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In preparation, read Cairns, 459-96.  (If time, glance through pages 444–534.)

---------------

Prayer by Aiden W. Tozer, who died in 1963, and who regularly warned evangelicals against focusing only on right doctrine, to neglect of their personal experience of God in reverence, honour and love.

O God, I have tasted your goodness, and it has both satisfied me and made me thirsty for more. I am ashamed by my lack of desire for further grace. O Triune God, I want to be filled with longing; I thirst to be made more thirsty. Show me Your glory so that I may know you more.  Give me grace to rise and follow You out of this lowland, where I have wandered for so long. 
In Jesus’ name, Amen.
1.  Introduction - Global expansion, European decline (Cairns, 445, 450, 454-5)
C20 saw steady decline in Church attendance in most European countries (Protestant, Catholic and Orthodox), especially in later years of C20. Atheistic Communism tried to wipe out Church, and following collapse of Communism, Islam is trying even harder. Nevertheless, C20 saw dramatic global expansion of Christianity, more than at any previous time, with millions becoming Christians from backgrounds previously hostile to Christianity. 

In areas where Catholicism was only skin-deep, such as Latin America, there has been massive turning away from nominal faith to active Protestant Christianity. Pentecostal Churches (section 2, below) saw phenomenal growth in C20 – there were none in 1900, now 15% of Christianity. Furthermore, new forms of Christian expression, especially charismatic, have arisen in mainline denominations. 

2.  Pentecostal movement 
Pentecostals are orthodox evangelicals who add some distinctive beliefs. They get their name from NT outpouring of Spirit at Pentecost (Acts 2: 1-4), emphasizing direct contact with Spirit of God, which results in spiritual gifts. One of most desired gifts is speaking in tongues, which is seen as sign of outpouring of Spirit, but Pentecostals are also characterized by strict morality, emphasis on missions and evangelism, and belief in healing by faith alone. 

Some C17 Puritans sought second blessing experience after conversion; C18 Wesleys taught ‘entire sanctification’ or ‘Christian perfection’ and so ‘holiness’ tendencies were strong in Methodism; C19 revivalist preachers believed that baptism of Spirit empowered Christian witness and service. Although modern Pentecostalism developed out of these movements, none of these are same what took place in first decade of C20, as explained at foot of p. 3.

2.1  Start of modern Pentecostalism (Cairns 490-92, 508, 510)
Modern Pentecostalism dates from Revival in Topeka, Kansas, (map at Supplement, p. 1) on 1 January 1901. Students at Bible College were studying work of Holy Spirit in Acts, and one of them asked others to lay hands on her, so that she would receive Spirit. She spoke in Chinese, of which she had no previous knowledge, and then others spoke in other languages, which was seen as evidence of baptism with Spirit.

Phenomenon came to public attention through revival meetings in 1906 in mission hall in Azusa Street, Los Angeles (see same map), where leader was graduate of Bible College similar to Topeka. There was much speaking in tongues over three years, and Christians came from all over North America, and then from Europe, and took its message back with them. Pentecostalism came to Europe in 1907 via Norway (other map in Supplement p. 1). Visitor to Azusa Street from Oslo had his life transformed, and then rector of Church of England in Sunderland went to Oslo, learned about Pentecostal experience, and came back to make Spirit-baptism and speaking in tongues central to his ministry. It spread across country.

This was controversial within established churches and Pentecostals were generally rejected, so had to form their own distinct churches; these grew into Denominations, two in particular, Assemblies of God and Elim Churches. They were/are chiefly distinguished by church government – Assemblies are congregational, with local autonomy, while Elim are Presbyterian. So modern Pentecostalism, as a Denomination, dates from first decades of C20.

They had little contact with older Denominations during first half of C20, as explained next.

2.2 Expansion of modern Pentecostalism (Cairns, 489-94)
Movement spread rapidly around world - Pentecostals were/are remarkably successful at rural and urban evangelism. Pentecostalism initially appealed to poorer classes in society, much as Methodism had done in C18, and perhaps for this swept Latin America; it also had wide appeal in Africa, perhaps because Pentecostalism takes spirit-world seriously, as does Africa. As mentioned, Pentecostals had few links with other Christians in first half of C20.
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In second half of C20, Pentecostalism moved closer to mainstream Churches. This started when evangelist Oral Roberts and California dairy farmer Demos Shakarian founded Full Gospel Business Men’s Fellowship International in 1951. Then South African-born David J. du Plessis (1905-87), affectionately known as ‘Mr. Pentecost’, made Pentecostalism into international movement. He was pastor of largest Pentecostal church in his country, then moved to United States, joined Assemblies of God, and became involved in ecumenical movement.  Several leading Pentecostals had television ministries, including Rex Humbard, Marion ‘Pat’ Robertson, Paul Crouch, Jimmy Swaggart, Jim Bakker, and James Robison. Then Pentecostalism spread in Asia, with best-known example being Paul (later David) Yonggi Cho, born 1936, Assemblies of God pastor in Seoul, Korea, who started tent church in 1958 and built it into world’s largest congregation, Yoido Full Gospel Church, with membership of 900,000 by year 2000, meeting in 50,000 cells, with average size of 180.

Distinguish ‘Pentecostal’ from ‘Holiness’ Churches (Cairns, 494)

‘Holiness Churches’ date from mid C18 and teach second work of Spirit after conversion, that enables Christians to live without sin – ‘sinless perfection’ – because ‘old man’ has been ‘put to death’ by baptism of Spirit. Church of Nazarene, original teaching of Salvation Army, and Methodist churches in tradition of Wesleys, all advocate this second work of grace. Because they say ‘entire sanctification’ = ‘baptism of Spirit’, their leaders are sometimes associated with Pentecostalism, but they have different understandings of work of Spirit.

2.3  Charismatic renewal (or ‘Second Wave of Pentecostalism’)
Note - words ‘pentecostal’ and ‘charismatic’ are not interchangeable. 

(a)  Its beginning

1960, American Episcopal rector in California publicly endorsed his own glossolalia.

1962, Anglican curate, Michael Harper; in 1965 he started Fountain Trust to promote ideas.

Movement rapidly took root in almost all denominations, including Catholic and Orthodox. David Watson, St Michael-le-Belfrey in York; George Carey, Archbishop of Canterbury.

By year 2000, 120 million charismatics worldwide, compared to 60 million Pentecostals.

(b)  Its characteristics

Beliefs previously held in Pentecostal churches were now found in mainstream churches also. One example - ‘Fisherfolk’ in Scotland. Worship leaders, worship groups and Graham Kendrick songs appeared in churches – revolutionary in 1960s. Order of church service, irreverently known as ‘hymn sandwich’, changed as charismatics ‘renewed’ services with their worship-styles. It had little impact on Pentecostal Churches, which weren’t sure of it. 

2.4  Divisive

Promoting exuberant worship and spiritual gifts in mainstream church services, sometimes including dance and song, and charismatic priority on praise, could be divisive. Traditional evangelicals found it hard to accept their emphasis on experience rather than on Word.
2.5  Restorationist groups

Some charismatically-renewed people found traditional structures inhibiting, and from mid 1970s some left their churches and founded new ones. Initially they were called ‘house churches’, because they met in private homes (they had no other buildings), but as they expanded and acquired their own properties, they were called ‘New Churches’ or ‘Restorationists’ (because their magazine was called ‘Restoration’). By 1976, there were two main streams, with distinctive styles. ‘Harvestime’ held Yorkshire Dales Conferences, then a group broke away and called itself ‘New Frontiers International’. Other stream included Gerald Coates’ ‘Pioneer Network’, John Noble’s ‘Team Spirit’, Roger Forster’s ‘Ichthus Fellowship’ and ‘Salt and Light’ and ‘Cornerstone’.
2.6  Participation in ecumenical events 

Charismatics often participate in events with charismatics from other denominations. Festivals like Spring Harvest, attended by up to seventy thousand a year, at Butlins’ sea-side resorts over Easter school holiday period, give enormous boost to evangelical morale.

2.7  ‘Third Wave of Pentecostalism’ from 1990 (Cairns, 489, 493-4)

1990s saw ‘Third Wave’ – first was 1900s Pentecostals and second was 1960s Charismatics. 

Best known through Californian John Wimber (1934-97) and his Association of Vineyard Churches. Less emphasis on baptism of Spirit (so acceptable to mainline churches) and more on healing, casting out demons, prophecy, and ‘signs and wonders’. Extreme example was ‘Toronto Blessing’ in 1994. Third Wave Pentecostals tend, like first wave in early C20, to form their own churches, rather than integrate with existing mainstream churches.
3.  Two reactions to liberalism of C19/early C20 (Cairns, 439-40, 459-62, 479-86)

3.1 What was liberalism? - Supplement, p. 2, and footnote here.
 (Cairns, 479-84)

3.2  First reaction to liberalism - fundamentalism from 1910 to 1950 (Cairns, 480-1, 485)
Word ‘fundamentalist’ has developed over last hundred years. It is now used (misused) by media and ‘politically correct’ people to ridicule any militant form of religion, Christian or otherwise. It originally designated movement within Protestant Christianity in United States.

As direct response to liberalism, twelve booklets were published in America between 1910 and 1915 entitled ‘The Fundamentals’. Sixty-four authors were well-respected people. Free copies were sent to theological students, teachers, Christian workers, etc. Of doctrines held by evangelical Christians, five emerged as ‘fundamental’ – hence name ‘fundamentalist’:

Inerrancy of Scriptures (often coupled with theory of verbal inspiration)

Virgin birth of Christ.

Satisfaction theory of atonement (as only one taught in Bible).

Physical, bodily resurrection of Christ.

Impending return of Lord. (Others held his earthly miracles were essential.)

Fundamentalists saw themselves returning to biblical orthodoxy and this was recognized by leading modernist writer, Kirsopp Lake (1872-1946), who said, ‘The fundamentalist may be wrong; I think he is, but it is we who have departed from the tradition, not he’.

3.3  Effect of World War One on liberalism

Liberal Christianity taught optimistic view of human nature – that humans now had ability and technology ‘to put world right’. At beginning of C20, liberal Christians believed that kingdom of God, or at least better world, was at hand through human achievement - turning blind eye to evils of industrialisation and urbanisation. Carnage of World War One dented their confidence in human ability and this profoundly shaped Church in C20. (Cairns, 446-7).

3.4  Second reaction to liberalism - Karl Barth (1886-1968)  (Cairns, 462-5)
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Among those who realized that liberals had nothing to offer his generation was Swiss Reformed pastor, Karl Barth. He turned to NT, and in 1919 published commentary on Epistle to Romans. He emphasized that God is ‘wholly other’ (his great phrase) from humankind and is knowable only through his Word. (Not identical with Scripture, as we’ll see). ‘It’s revelation from God that we need’, he said, ‘not human ideas on how to get to God’ – which was liberal position. Biography of Barth will be given in lecture.


3.5  Neo-orthodoxy  (Cairns, 462-3)
         

Karl Barth is father of what is called ‘neo-orthodoxy’ - reaction to liberalism. He did not go all way back to evangelical orthodoxy, but taught new form of it - ‘new-orthodoxy’. How you see neo-orthodoxy depends on where you stand, theologically. If you are liberal, neo-orthodoxy represents huge swing to evangelicalism. But evangelicals feel that it didn’t move far enough away from C19 liberalism and, in particular, that Barth’s view of Scripture was still dangerously liberal. (That is only aspect of neo-orthodoxy that this lecture will explore.) 

‘Bible may become God’s Word’

Barth taught that Bible becomes God’s Word whenever God chooses to use it to speak to individual humans. So Bible is not identical with God’s Word, but may become God’s Word to individuals. Illustration of light-bulb – electric current (Word of God) has to flow through bulb (Bible) before it gives light. So Barthian ministers today open Bible and say, ‘Let us listen for (not to) the Word of God’. But merit of Barth’s position is that human nature is sinful and needs divine intervention through Word of God, and not (as liberals said) that people should look for a God who is ‘immanent’ = in this world’, using their human reason.
 

3.6 Fundamentalism and evangelicalism go separate ways  (Cairns 486-9)

From 1920s to 1950s, words ‘evangelical’ and ‘fundamentalist’ were interchangeable, but in 1950s they disagreed over meaning of ‘biblical separation’. Former supported Billy Graham’s evangelistic crusades (Supplement, p. 4), while latter criticised Graham for allowing liberals and pentecostals and Roman Catholics to help in his crusades. Seeing need of alternative to both Fundamentalism and Liberal Protestantism, evangelicals overlooked differences of church government, baptism, gifts of Spirit, etc., and worked together under new definition of ‘evangelical’. They developed distinctive theology, blend of Protestant orthodoxy and pietism and revivalism. Word ‘evangelical’ now has this distinctive meaning. 

‘Evangelical’ is what we ‘are’; ‘evangelistic’ is what we ‘do’. They are not synonyms.
4. C20 Evangelistic Crusades (Cairns, 487-8)

We looked at two C19 evangelists, with lengthy citywide campaigns, in lecture 8:

(a)  Charles Finney – (i) working together; (ii) preparation; (iii) ‘anxious bench’.

(b)  Dwight L. Moody – (i) public halls; (ii) solo singing; (iii) business methods.

This pattern of evangelism was continued throughout C20 – names of best-known evangelists are in Supplement p. 3-4. Features of C20 evangelistic Crusades (as they became known) were:

(1)  Christians of many denominations working together

(2)  Inviting guest preacher from distance

(3)  Planning lengthy series of consecutive evangelistic meetings

(4)  Holding them in neutral venue (i.e., in non-church premises)

(5)  Making solo singing integral part of message

(6)  Having ‘enquiry meeting’ at end of service.
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5.  C20 Evangelical Congresses
Encouraged by united efforts behind their Crusades, Billy Graham Organisation arranged Conferences (or Congresses, as they became known) to promote evangelism and evangelicalism. We’ll look at 3, which are now called ‘Lausanne Movement’.

5.1 Congress on World Evangelization, held in Lausanne, Switzerland, in 1974.  (Cairns, 488)

2,700 delegates from 150 nations = ‘Lausanne Covenant’. 

(a) many delegates from Third World – cf Edinburgh 1910.

(b) ‘triumphalism’ was replaced by attitude of penitence.

(c) focus on Christian social responsibility. 

Relation between Lausanne and World Council of Churches. 

Impetus maintained by Lausanne Continuing Committee for World Evangelization.

5.2
International Congress on World Evangelization = 'Lausanne II’, in Manila, 1989.

Out of Europe and out of America. 4,700 participants from 173 countries, most representative body of evangelicals ever to assemble in one place. ‘Manila Manifesto’, ‘Calling the whole church to take the whole gospel to the whole world’ – excerpt below.

5.3 
‘Lausanne III’, in Cape Town, South Africa, 2010
4,200 evangelical leaders from 198 countries, with hundreds of thousands more participating live by online link to Congress. Fresh challenge to global Church to bear witness to Jesus Christ and all his teaching, in every nation and in every sphere of society.

Result was ‘Cape Town Commitment’, which built on both Lausanne Covenant and Manila Manifesto, and which is road map for Lausanne Movement for coming decade.
5.4   Excerpt from Manila Manifesto, entitled ‘The Gospel and Social Responsibility’:

As we proclaim the love of God we must be involved in loving service, and as we preach the kingdom of God we must be committed to its demands of justice and peace. ... Jesus not only proclaimed the kingdom of God, he also demonstrated its arrival by works of mercy and power. We are called today to a similar integration of words and deeds. In a spirit of humility we are to preach and teach, minister to the sick, feed the hungry, care for prisoners, help the disadvantaged and handicapped, and deliver the oppressed. ... Our continuing commitment to social action is not a confusion of the kingdom of God with a Christianized society. It is, rather, a recognition that the biblical gospel has inescapable social implications. ... This cannot be done without personal sacrifices.

6.  Inter-Varsity Fellowship, IVP Publishing, UCCF

Growth and influence of this remarkable organisation from 1928 will be explored in lecture and contrasted with Student Christian Movement. Impact of New Bible Commentary, 1954.

http://en.wikipedia.org/wiki/Universities_and_Colleges_Christian_Fellowship
7.  Ecumenical Movement (Cairns, 468-76)
7.1 Vision

[image: image8.wmf]Dream of C20 liberals was visible, organic Christian unity. Neo-orthodox kept dream alive, but insisted it could not come through lowest common denominator. Gradually, dreams of uniformity (everyone following pied piper) faded, to be replaced by picture of symphony orchestra with every musician’s instrument adding its own unique sound to multifaceted composition. But how diverse can parts be and still produce symphony? Critics say that present situation sounds more like orchestra warming up before concert begins.

7.2  Definitions

Word ‘ecumenical’ means ‘worldwide’. Traditionally, it was applied

to creeds and councils of Church that were universally accepted, in distinction to local creeds and synods. Its modern application, of unity or co-operation among churches, has taken two forms. First is merger of religious groups to form one new institution. United Church of Canada was formed in 1925 from Methodists, Congregationalists, and Presbyterians. Reformed Church of France was created in 1938 by union of Methodists, Reformed Evangelicals, Reformed Church and Evangelical Free Churches. Church of Christ in Japan grew in 1941 from union of fifteen religious bodies. Church of South India in 1947 resulted from union of four denominations. Twenty-seven independent regional churches joined in 1948 to form Evangelical Church in Germany. United Church of Christ in United States was formed in 1961 by amalgamation of Congregational with Reformed Churches, both of which were products of prior mergers. 

Second form of ecumenism recognizes separate denominations but asks them to co-operate in federated action. Most visible manifestation is World Council of Churches (WCC), and remainder of these notes deals only with WCC, but there are many other, local, examples.

7.3  Background to WCC, 1910 to 1948 - see chart on next page
Present movement dates from 1910 World Missionary Conference in Edinburgh. It developed in three prongs. First was missionary, which was raison d’etre of Edinburgh Conference. Second was ‘Faith and Order’, whose first Conference was held at Lausanne in 1927. Third was ‘Life and Work’, how Christians could assist one another in society, politics, industry, education, international relations, etc. Although Roman Catholic Church stood aloof, Orthodox Churches of East were represented. Liaison thus effected between Eastern and Western Churches opened way for better understanding.

At Missionary Conference held at Jerusalem in 1928, terms ‘Older’ and ‘Younger’ Churches came into use. India and China and African were no longer to be looked on as ‘mission fields’ for West; they were partners in common undertaking - World Mission of Church. West was seen as increasingly being itself in missionary situation, because of alarming penetration of godless secularism into nominally Christian lands.

‘Faith and Order’ and ‘Life and Work’ continued to arrange conferences and 1937 conferences appointed joint committee to work out constitution for World Council of Churches – see chart on next page. Second World War delayed implementation, but WCC was inaugurated at Amsterdam in 1948. Representatives of 147 Churches were present from 44 countries. Principal non-participants were Roman Catholics, whose exclusive claim to be one true Church kept them apart, and Russian Church, who initially stood aloof but who joined in 1961 when WCC altered its doctrinal basis to meet their Trinitarian concerns. 

Since 1961, Roman Catholic Church has sent observers but will not join, as that would recognize validity of other Churches and Rome maintains it is only true Church. 

7.4  Growth and Development of World Council of Churches

	INTERNATIONAL MISSIONARY COUNCIL
	FAITH AND ORDER
	LIFE AND WORK

	1910 - World Missionary Conference, Edinburgh, Scotland: "The Evangelization of the World in this Generation"
	
	

	1921 -  International Missionary Council formed at Lake Mohonk, New York, U.S.A.
	
	

	
	
	1925 - Life and Work,Stockholm, Sweden

	
	1927 - Faith and Order, Lausanne, Switzerland
	

	1928 -  International Missionary Council, Jerusalem, Palestine
	
	

	
	1937 - Faith and Order, Edinburgh, Scotland
	1937 - Life and Work, Oxford, England

	
	
	1938 - Joint Committee, Utrecht, Netherlands
	

	1947 -  International Missionary Council, Whitby, Canada
	
	

	
	
	1948 - World Council of Churches, Amsterdam, Netherlands: "Man’s Disorder and God’s Design"
	

	1952 - International Missionary Council, Willingen, Netherlands: "The Missionary Obligation of the Church"
	1952 - Commission on Faith and Order, Lund, Sweden
	

	
	
	1954 - World Council of Churches, Evanston, Illinois, U.S.A.:
	

	1958 -  International Missionary Council, Ghana
	
	

	
	1961 - International Missionary Council joins World Council of Churches, New Delhi, India: "Jesus Christ, the Light of the World". Evangelicals are concerned that missionary societies will lose ‘voice’ because only Churches can join WCC.
	

	1963 - Commission on World Mission and Evangelism, Mexico City, Mexico: "Witness in Six Continents"
	1963 - Commission on Faith and Order, Montreal, Canada
	

	
	
	1966 - Department of Church and Society, Geneva, Switzerland: "Christians in the Technical and Social Revolutions of Our Time"

	
	1968 - World Council of Churches, Uppsala, Sweden: "Behold, I Make All Things New" - (see statistics on next page)
	

	1972 - Commission on World Missions and Evangelism, Bangkok, Thailand: "Salvation Today"
	
	

	
	1975 - World Council of Churches, Nairobi, Kenya
	

	
	1983 - World Council of Churches, Vancouver, Canada           1991 – Canberra, Australia
	

	
	1998 – Harare, Zimbabwe     2006 - Rio Grande do Sul, Bazil        2013 - Busan, Korea
	


There are now 349 Churches in membership, from 110 countries, in all continents. 

7.5  Two contrasting Assemblies of World Council of Churches, 1968 and 1998.
At Uppsala in Sweden in 1968, there were 704 delegates, of whom only 3 per cent were from developing countries and 75 per cent were ordained. Thirty years later, at Harare, Zimbabwe, most developing countries were represented; numbers on map = churches from each country:
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7.6  Pros and cons

On positive side, collaboration between Churches now takes place that would have been unthinkable only few generations ago. On negative side, many evangelicals are not prepared to work with WCC, because of (a) its doctrinal basis, which does not (they say) safeguard Bible-based Christianity, (b) its 1969 moratorium on evangelism, because ‘missionaries should not seek conversions but help adherents of other faiths to discover what is best in their own religious tradition and cooperate with them in reforming society’, (c) its 1968 policy that ‘world must set agenda for Church, not vice-versa’, and (d) its political support from 1969 for revolutionary liberation (‘terrorist’) movements. Evangelicals see World Evangelical Fellowship, and, now, Lausanne Movement (section 5 above) as alternatives.
7.7  Local ecumenical initiatives

Ecumenical cooperation is not as difficult in local church activities, like joint Christmas or Holy Week services or Week of Prayer, as it is when doctrine has to be agreed. One of slogans of Faith and Order commission was: ‘Service unites, but doctrine divides’. But even without raising doctrinal matters, local ecumenical events can be difficult for evangelicals, if, for example, organisers insist that relationship of Christian faith to other religions must be seen as ‘dialogue’ and not as ‘proclamation’ or, to take another example, if Chair at joint ecumenical meeting (perhaps Richard Holloway) states from platform that Bible is collection of human stories that you can take or leave as you like – what does evangelical say to that? 

8.  Second Vatican Council (1962-65) (Cairns, 497-99)

8.1 Significance

Second Ecumenical Council of Vatican (popularly called ‘Vatican II’) changed direction of Roman Catholic Church and surprised rest of world by its openness. Innovations included:

Lay Catholics should study Bible at home – it is not preserve of priests

Mass should be said in local language, not in Latin, and that priest should face people

Congregations should join in hymns

Lay Catholics should receive both bread and wine at Communion

8.2  Dream of Pope John XXIII

Initiative came from Pope John, pope 1958-63. First Vatican Council (Vatican I, 1869-70) had decreed that pope was supreme ruler of Church, and there was no place for General Councils, so astonishment, and excitement, when Pope John announced, three months after his election, that he was calling a Council to be held in St Peter’s in 1962, for purpose of aggiornamento, Italian for ‘bringing up to date’. There was no agenda except ‘renewal - to listen to God and to each other and to hope that regeneration would come’. Pope opened Council in St Peter’s in October 1962 - it had taken 4 years to organise. He did not survive to see second session, but no pope in C20 more influenced direction of Catholic Church.

8.3  Sessions of Council

2,540 delegates from 136 countries – see map on next page for number of delegates from each country – plus Protestant and Orthodox observers. Pope John’s successor, Paul VI (pope 1963-78), took Council forward. In every autumn of his first three years, Vatican Council met for another session and he brought it to conclusion in December 1965. He was first pope to use international airlines and to transform image of pope from man of sanctuary to man of public evangelism. World liked pope who was troubled about world. 

8.4  Evangelical reservations about claims made for Vatican II

(a) Vatican II changed attitude of Roman Catholic Church in many practical matters, such as liturgy, discipline, administration and attitudes to others, but did it not alter one single doctrine that Roman Catholic Church had previously taught. Great care was taken to emphasize this, so as not to upset traditional Catholics. All that Church taught when Vatican II began is still Catholic teaching – changes were in practical matters, leaving doctrines of Church unchanged. Priesthood is still celibate, and every Mass is still seen as new sacrifice, by which bread and wine become body and blood of Christ.

Although Mass is no longer required to be in Latin, it doesn’t matter to Protestants whether Mass is said in Latin, English, or French – problem is not with language but with content.

(b) Although Protestants are no longer to be called ‘heretics’, but are to be called ‘separated brethren’, (which is meant to woo Protestants into looking more favourably at Roman Catholic Church), there is no way that Roman Catholic Church would join World Council of Churches, because Vatican II repeated that Catholic Church is only true Church.

Supplement p. 6 lists fifteen areas where Protestants and Roman Catholics differ in doctrine.
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9. Creation of State of Israel in 1948  (Cairns, 447-8)

This will be explored in lecture, with maps and picture in Supplement p. 7.

10. Survey of Evangelicalism today (Cairns, 505-6 and 522-5)
10.1  World population, Christians generally, and evangelicals

Chart on p. 15 gives world population in 2010 as 7 billion, of whom just under 2 billion call themselves Christians, in one sense or another. Other statisticians give different figures – map in Supplement p. 8 estimates Christians at 2.2 billion (32% of world population), but on any view (a) Christianity is by far largest religious group in world yet (b) it is a minority faith. In 1900, 34% of world population called themselves Christian; while numbers of Christians trebled during C20 - it took Europe 1,000 years to produce 30 million Christians and it took C20 Africa only 15 years to produce more than that - C20 expansion of Church has been matched by high birth rate in India and in Muslim world and decline of Christianity in Europe, Australia, Canada, etc., so percentage of Christians remains about same – c32% .

Evangelical or Bible-believing Christians today are estimated at 700 million - about one-third of all confessing Christians and about one-tenth of world population. World-wide (but not European) growth of evangelical Christianity is spectacular in numbers, giving and missionaries. Secular surveys all agree that evangelicalism has been area of greatest Church growth in first decade of C21. Evangelicalism is growing as liberalism and ritualism decline.

10.2  Growth without depth

Nearly three quarters of evangelicals now live outside of Europe and North America. Growth of evangelical churches is particularly marked in Africa, Latin America and East Asian Pacific Rim. People are being converted who have no Christian background – that’s good but they need to be taught basics of faith; we need ‘disciplers’ – Great Commission at end of Matthew’s Gospel is to ‘make disciples’. ‘Majority world’ needs more pastors, teachers, Bibles and Bible schools, to train leaders to help people avoid syncretism with past religion.

10.3  Evangelicals’ disinterest in denominations 

Over last fifty years, many evangelicals – perhaps most – have shown almost complete lack of interest in denominations; they now choose their local church because they like its style of worship, its Biblical preaching, its moral stance and so on, with no thought for its church government, paedo-baptist or believers’ baptism – these things don’t seem to matter anymore. Consequence is that denominational ‘HQs’ suffer from lack of funding/interest, etc

10.4  Evangelicals in cross-cultural mission

There are now more evangelical missionary candidates from Asia than from Europe - Europe is a mission field. Some go as evangelists, but many go as nurses, doctors, public health personnel, teachers, etc., because they need visas, which many non-Christian countries will not issue for ‘missionaries’. Agricultural missionaries help farmers produce more and better foodstuffs, business people help nationals set up businesses that provide employment, etc., etc. Obviously many, many non-evangelicals also go to help developing countries, and one appreciates their selflessness and dedication, but their motivation is not to witness (however discreetly) to Christ and Saviour and Lord. 
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11b. World and denominational statistics
Definition of terms used in charts:

1. Community - numbers belonging to that denomination, however loosely. If Anglican, Roman Catholic, Lutheran, Orthodox, or Presbyterian, that will usually be number who have been baptised into that Church; this will therefore include many who are now nominal Christians and even those who now have no link of any sort with that Church.

2. Membership  - those who have some active connection with their church, generally defined on these charts as attending some form of church service at least twice a month.

3. Churches - number of places of worship for established congregations.
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Note: figures quoted in Cairns, 505-6, relate to publication of his book in 1996.

12. Full circle?

12.1 From State persecution to State Church
We saw how small Palestinian Jewish sect, persecuted by State and society, became in just over 300 years a multi-cultural Church throughout Roman Empire and, in year 380, was made official and only religion of Empire. 

12.2 State-imposed Christianity – by one Church  

We saw how Church and State combined to impose Christian faith on all areas that came under their control, by force if necessary, until by 1356 everyone in what we call Europe (except tiny minority of Jews) had to say they were Christian and respect Catholic Church.
12.3 State-imposed Christianity – by many Churches  

We saw how following C16 Reformation, Lutheran, Reformed and Anglican Churches all pursued same religious policy as Catholic Church had done, working with State to get everyone in their territory to support (exclusively) their understanding of Christianity.

12.4 State encouragement of Christian welfare programmes

We saw how C18 Revivals led evangelicals to commence extensive welfare and adult and child education programmes, Sunday Schools taught three Rs, and much else listed in Supplement to lecture 8, p. 8-10. State couldn’t cope with human consequences of Industrial Revolution, and so encouraged Church welfare programmes and Church attendance.

12.5  ? renewed State persecution of Christians 
From late C19, State has deliberately and progressively taken over educational, social and sporting activities that Church had traditionally provided for everyone, and has increasingly marginalized spiritual side of these philanthropic activities. Many legislators now say that religion must not hinder smooth running of their secular society, and are aggressively anti-Christian. In consequence will we see, in our lifetime, Christians in this country experiencing what many Christians throughout world are experiencing already – being held in prison just for being Christians? That was situation before Emperor Constantine’s conversion in 312.

What lessons have we learnt from history of Church, not least about Church/State relations?

Closing prayer  (Difference between ‘common grace’ and ‘saving grace’ to be explained.) 
Almighty God, Father of all mercies, we your unworthy servants give you humble thanks for all your goodness and loving-kindness to us and to all whom you have made. We bless you for our creation, preservation, and all the blessings of this life (‘common grace’); but above all for your immeasurable love in the redemption of the world by our Lord Jesus Christ; for the means of grace, and for the hope of glory (‘saving grace’). And, we pray, give us such an awareness of your mercies, that with truly thankful hearts we may show forth your praise, not only with our lips, but in our lives, by giving up our selves to your service, and by walking before you in holiness and righteousness all our days; through Jesus Christ our Lord, to whom, with you and the Holy Spirit, 
be honour and glory throughout all ages. Amen.
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Delegates to Second Vatican Council, 1962-65 – 8.3 on previous page





�


Spread of Pentecostal churches from 1901





11a. Major world faiths today; this map distinguishes branches of Christian Church  – Orthodox, Roman Catholic and Protestant – but does not give number of members of them. Map at Supplement p. 8 doesn’t distinguish branches of Christianity but gives numbers of adherents of world religions and percentages relative to each other.


 











�Greek word oikoumene (‘all theworld’, Luke 2:1) crowns outline of cross and ship in symbol of World Council of Churches.
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� From Greek glōssa, ‘tongue’ and lalia, ‘talking’, means speaking in unknown language.


� Most evangelicals, including present lecturer, were brought up with 	      Karl Barth (Cairns, 462)


totally negative  view of ‘liberalism’ - seen as denial of basic Christian


faith, in particular, rejection of deity of Christ, denial of virgin birth and


of Jesus’ bodily resurrection, denial of inspiration of Bible and miracles. 


That may still be justified assessment, but it is only fair to say two things


about C19 and C20 liberal Protestants. First, they thought (however 


mistakenly) that they were not rejecting Christian beliefs but transforming


Christian thinking to be relevant to new, modern culture. Secondly, many


liberal thinkers disagreed among themselves about specifics of doctrine,


and not all denied all aspects of classical Protestant orthodoxy.


� American neo-orthodox theologian Richard Niebuhr summarized liberal message as: ‘A God without wrath brought men without sin into a kingdom without judgement through the ministrations of a Christ without a cross.’
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