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In preparation, read the Course textbook, Cairns (see page 2 for details), 39-46 and 59-79.

Prayer

Every month, we’ll start with a prayer from the years we’re looking at that month. Before a Christian bishop, Polycarp, was martyred at Smyrna in 156, he prayed: 

O Lord, Almighty God, Father of your beloved and blessed Son Jesus Christ, through whom we have received the perfect knowledge of you, I bless you, I glorify you through the eternal and heavenly High Priest, Jesus Christ, your beloved Son, through whom be glory to you, together with him and the Holy Spirit, both now and for the ages to come, Amen.

1.1  Course description and objectives

The course offers a broad panorama of the story of the Church, from the Day of Pentecost (Acts 2) to the present, highlighting key people, events and issues, and illustrating and assessing our Christian heritage. Our Objectives are:

1. To trace the history of the Church from Pentecost to the present.

2. To assess our evangelical heritage throughout the history of the Church.

3. To explain the emergence of theological positions throughout Church history. 

4.  To describe the emergence of the major branches of Christianity that exist today.
If you were given a jigsaw with 2,000 pieces, and if you emptied them onto a table, they wouldn’t make much sense, all jumbled up. But on the lid of the box there is a picture; if you patiently sort out the pieces, slot them together and relate them to each other, gradually the individual pieces will become the picture on the box. Many have heard about Martin Luther and Charles Wesley and other well-known names - but where do they fit into the picture? That’s what we’re going to explore over these nine Saturdays, mentioning (in order to slot them into the picture) as many as possible of the names on the chart at Supplement p. 3.
1.2  Bibliography

The course is based on Earle E. Cairns, Christianity through the Centuries, 3rd edition, Zondervan, Grand Rapids, 1996. Make sure you get 1996 edition – it significantly updates earlier editions. To save you bringing it every Saturday, as it is heavy, Supplements will copy charts, maps, etc that will be referred to that day. 

With 2000 years to cover, it is unrealistic to say everything in lecture-form and even more unrealistic to take full notes. Therefore please glance over these lecture notes in advance, along with recommended pages in Cairns. These will be ‘taken as read’ on Saturdays, and lectures will illustrate them and expand on them. Lectures are available on student web-site. 

For English translation of hundreds of Christian books, ancient and modern, see http://www.ccel.org.  It displays original works, not textbooks like Cairns. For excellent ‘Timeline’ of 2,000 years, divided into 12 periods, see www.churchtimeline.com.
1.3  Dates

These notes do not put letters AD (anno domini) or CE (common era) in front of years subsequent to birth of Christ
 but ‘BC’ has BC after date – so 250 or 250BC. Centuries are abbreviated to ‘C’, so C16 = sixteenth century. A small ‘c’ (circa) = about, e.g. c250. 
1.4  Assignments

At back of Course papers, there are five assignments – completion is required for graduation. 
1.5  Syllabus of lectures

(1)  FIRST AND SECOND CENTURIES (to 160)

Course goals and overview; cradle of Christianity; Acts of Apostles; Apostolic Fathers. Read Cairns, pages 39-46 and 59-79. (If time, read all of pages 17-85).

(2)  THIRD CENTURY (from 160-299)

Apologists; first heresies; Defenders of the Faith (Irenaeus, Tertullian, Clement and Origen); the churches at Carthage, Rome and Alexandria; worship and church government c250. Read Cairns, pages 95-114.

(3)  FOURTH AND FIFTH CENTURIES (300-499)

Persecution; Constantine; Eusebius; Arian controversy; Golden Age of Early Church Fathers; Creeds; Ambrose; Augustine; Vulgate; Donatism; Pelagianism; formation of NT canon. Read Cairns, pages 86-94 and 115-42

(4)  SIXTH TO ELEVENTH CENTURIES (500-1099)

Christianity in Britain; monasticism to 1099; rise of papacy to 1099; Islam; evangelism of Europe; division between West and East.

Read Cairns, pages 144-173 and 196-206. (If time, read all of pages 144-206).

(5)  TWELFTH TO FIFTEENTH CENTURIES (1100-1499)

Medieval church life; Crusades; indulgences; Schoolmen; universities; mendicants; moves for reform (Waldo, Wyclif, Hus); crisis in papacy; voyages of discovery; Renaissance. Read Cairns, pages 206-24 and 239-47. (If time, read all of pages 206-63)

(6)  SIXTEENTH CENTURY (1500-1599)

Five different Reformations; Scotland; Puritans; Armenians.

Read Cairns, pages 280-5; 293-305; 312-8; 320-31 (If time, all of 267-353).

(7)  SEVENTEENTH AND EIGHTEENTH CENTURIES (1600- 1799)

Treaty of Westphalia; Pilgrims; Deism; Pietists; Moravians; the Wesleys; C18 revivals; Quakers. Read Cairns, pages 375-89. (If time, read all of pages 355-97).

(8)  NINETEENTH CENTURY (often defined as 1789–1914)

C19 revivals; Moody and Sankey; modern missions; denominations; Scotland - Disruption. Read Cairns, pages 398-425. 

(9)  TWENTIETH CENTURY AND MORE (1900-now)

Pentecostal and charismatic movements; reactions to liberalism, (1) fundamentalism (2) neo-orthodoxy (Karl Barth); C20 Evangelistic Crusades and Congresses; Ecumenical movement; Vatican II; Israel; Evangelicalism today; statistical surveys.

Read Cairns, pages 459-96. (If time, glance through pages 444-534.)

1.6  Map of Roman Empire – Supplement p. 2.
This map is in Supplement for two reasons:

(1) Progress of Christianity over its first five hundred years – subject of our first three lectures – is closely linked with Church’s relationship with Roman Empire, and many place-names on map will be mentioned in lectures.

(2) Until c400, Church evangelised almost entirely within boundaries of Roman Empire; there were Christians outside Empire, but not recognized by Church as orthodox, and Church expelled unorthodox to live outside Empire – reasons for this will be discussed in lecture 3. This map therefore shows geographical boundaries of Catholic (= mainstream) Church c400.

1.7  Time and Event Chart – Supplement p. 3

Here are some of 2000 pieces of jigsaw mentioned at 1.1.

There are no exact divisions in history, only in minds of historians, who divide Church History into four broad periods. These are described below, and headings are also at foot of chart at p. 3 of Supplement.  

1. Leaders of Early Church were called Church Fathers; Latin for ‘father’ is pater, so first Period (on left of chart) is called ‘Patristic Period’ or ‘Period of the Church Fathers’; we will spend our first three lectures on them. 

2. Middle section, from years 600 to 1500, is called Medieval or Middle Ages. ‘Middle Ages’ was originally a derogatory term; Renaissance historians looked back to Greek and Roman civilizations and compared them with revival of learning in their time – Renaissance means ‘new birth’ – and they wrote off ‘bit in middle’ – ‘Middle Ages’ – as of no cultural value.

‘Middle Ages’ are subdivided by modern historians into three: (1) Dark Ages, 600-1050, when barbarians ran amuck through what we now call Europe and North Africa, attacking and destroying towns and settlements; then (2) Schoolmen, 1050-1350 (Cairns, 226-34), when teaching and learning were re-established; and finally (3) Renaissance, 1350-1500 (Cairns, 252-8), when art and literature flourished. 

3. Years from 1500 to 1650 are known as Reformation. There have been many other renewals within Church, but only those 150 years are called Reformation with capital R – here we find Martin Luther and John Calvin and John Knox. 

4. Last section is marked Modern Period. You may feel that 1650 isn’t modern, but, as we’ll see next April, there was fundamental change in Church and State relations in 1648, which has characterised Church and State ever since, so classification, Beginning of Modern Period, is apt.
2. Definition of ‘church’

Word ‘church’ is used in four different ways in Church History - (1) local congregation in one place (often small ‘c’); (2) whole church, world-wide (often capital ‘C’) - hence phrase: ‘One Church with many churches’; (3) sections of latter, like African Church or Greek-speaking Church. NT uses ekklesia (church) in first and second senses (Matthew 16:18 and 18:17) but not third, but Church History needs third sense because much of it is about sections of Church - e.g., ‘Early Church’, ‘Latin Church’, etc.

We now use word ‘church’ in fourth sense – ‘building for public worship’. This was not applicable until c280 - until then, there were no purpose-built churches. Prior to that, people met in rooms or adapted existing buildings by knocking out walls – see Supplement p. 4-5 for earliest-known example. Size of gatherings was therefore limited by size of buildings made available by wealthy Christians - probably never more than 200 people, and more usually about 150.

From early C2, Church described itself as katholikos (‘catholic’ = ‘universal’ or ‘throughout world’), to distinguish Church from myriad of deviant groups, calling themselves Christian but who had no unity. No attempt before Augustine (died 430) to distinguish between invisible Church of true believers, known only to God, and visible Church in world. 

Strictly speaking – for reasons to be explained in lecture – we should not use phrase ‘Roman Catholic Church’ until after C16 Reformation, when some looked to Luther, etc and Catholics looked to Rome.

3. Why study church history? (Cairns, 20-22)
3.1 It is our link to New Testament

Christianity is historical faith, and its history should be framework for our other studies.

I once read about certain primitive tribes people who, when asked how they had come to live on their particular spot of earth, informed the anthropologist that their ancestors had descended from the heavens on a vine. I grew up thinking something very similar about where evangelicals had come from. We were simply the current manifestation of the first-century church, as modified very slightly, after a long period of Roman darkness, by the Protestant Reformation. But exactly how we had got here from there was shrouded in mystery that no one seemed interested in exploring. That our journey through history might have something to do with our present beliefs and practices, did not seem to occur to anybody, This left us naive and un-self-critical.

Douglas W. Frank, Less Than Conquerors; How Evangelicals entered the Twentieth Century, Eerdmans, Grand Rapids, c1986, p.vii.

‘Every generation stands on the shoulders of its predecessors, like acrobats in a pyramid.’

‘The further back you can look, the further forward you are likely to see.’

3.2  To learn from mistakes of others

Every generation has its blind spots and its hobby horses and ours is no exception. By studying past generations we can be challenged where our views are defective and helped to see our own pet ideas in perspective. ‘There have been no new heresies since 451 - only old heresies under different names’.

3.3  We see Christian doctrine developing

Words ‘trinity’, ‘incarnation’, etc., are not in NT – they are concepts which had to be drawn out. Patristic period defined how God is one and three; Christ is human and divine; Church is spotless and sinful; why some documents are canonical (in NT) and others some are apocryphal (not in NT). Every mainstream Christian body - including Anglican, Baptists, Eastern Orthodox, Lutheran, Reformed and Roman Catholic - looks to Church History for development of its doctrine.

3.4  Many current issues were debated then also

Abortion, baptism, capital punishment, church government, civil disobedience, charismatic worship, divorce, euthanasia, homosexuality, occult, powers of government, race relations, re-marriage, Second Coming, State/Church relations, Toronto Blessing, use of military force, women in ministry - history has lot to tell us. ‘Way we talk today will be more intelligent if we allow dead to participate in it.’ (Pelikan).

4 Approaches to church history

There are two ways to study church history:

1. Some treat it as mirror, in which to admire their own faces – ‘I’m right and here’s why I’m right’; by studying only selected periods and people, they recreate past in their own image in order to glorify themselves. This is to turn history into distorting mirror.

2. Proper approach is to treat history like window - to look outside, to see something different. We learn from history when it shows us that ours is not only way to do things. We will meet heroism and failure, as we see Christians struggling to understand and propagate their faith. Kurt Aland warns about scholars

… for whom controversies become the actual content of church life... controversies are often discussed in a way that makes it appear that nothing else was happening then, while the truth is that alongside these arguments the life of the church continued in its entirety - worship, prayer, interpretation of Scripture, and preaching and the theological writings of the time in no way devote themselves exclusively to this theme, even when addressing the ... controversy, If we were to think only of the ... controversy ..., things would be skewed in an inappropriate manner. 

A History of Christianity, vol I, Fortress, Philadelphia, 1985 p185

5 The Cradle of Christianity

Paul twice spoke of Christ coming into world at ‘right time’ (Romans 5:6, Galatians 4:4). What he had in mind we do not know, but there was:

· common language for most people in Empire, due to Greek civilisation,

· political stability, including excellent and safe travel, due to Roman Empire,

· network of synagogues throughout Mediterranean world, due to Jews of Dispersion,
 where not only Jews but Gentile adherents, known as ‘God-fearers’, learned about monotheism and, crucially, gained knowledge of OT and so provided fertile ground for Christian message. Christian preachers came along and interpreted OT as Christian book, which spoke of Christ - as Lord himself had done.

It was also ‘right time’, religiously, because there was general disillusionment with:

· ancient gods, who had come to seem remote, arbitrary, unconcerned,

· Stoic philosophy, taught to educated classes, was too dry for most, and anyway offered no external help,

· Judaism, which had become law-bound and introverted,

· popular paganism, which was morally degenerate, unrestrained by effective censorship.

World into which church was born was hungry for religion. Surviving monuments testify to longing, felt by all classes, for assurance against death and fate, redemption from evil, spiritual cleansing, union with God. To meet this need, classical religions had little to offer, but Christianity offered answers to questions people were asking. See Supplement p. 6 for impact of Christians’ life-style on their neighbours. 

We will now look in some detail at society into which Church was born:

.
Greek language

· Roman Empire

· Judaism, especially Jews of Dispersion

 5.1
Greek language (Cairns, 42-44) – maps in Supplement p. 6
Influence of Greek language was immense on Ancient World and on Early Church. It is hard to imagine Christianity spreading so rapidly if Alexander the Great, 300 years before Christ, had not spread Greek (known as ‘Hellenic’) culture eastward from his native Greece to North India. His conquest was different from others, as he imposed his ideas as well as physical presence. Greeks were intelligent and curious and loved adventure, both physical and mental, and they excelled in arts (painting, sculpture, architecture, poetry, drama) and in sciences (mathematics, astronomy, medicine, biology). People were attracted to this and so learned to speak Greek; also, Alexander encouraged trade and emigration, so that while Latin was official language in West, Greek was widely used in West also, but not vice-versa. Colloquial Greek (koine Greek) was therefore common trade language throughout Empire, even among slaves, whose literacy level was high. Early Christian missionaries encountered no language barriers and could keep in touch with their converts by letter. Even OT, written originally in Hebrew, had been translated into Greek before Christ, called Septuagint (often abbreviated to ‘LXX’
), so ‘Bible’ of early church was in Greek. NT was written in Greek; church at Rome spoke Greek for its first hundred years. Christianity was born into a vast area with a common language.

5.2
Roman Empire - political stability, excellent and safe travel. (Cairns, 39-42)

While Alexander the Great was conquering East,
 small city-state on river Tiber in central Italy was flexing its muscles and taking over Italian peninsula by force. From there, Rome conquered Sicily, North Africa then, during century before Christ, what we now call Spain, France, Albania, Greece, Turkey and more. By 31 BC one Emperor ruled Empire stretching from Atlantic to Euphrates, from Danube to Sahara.
 Mediterranean Sea was, for only time in history, surrounded by territories of single power. Like Alexander, Romans planted colonies and rewarded citizens with fertile land. Empire brought unity and peace to Mediterranean world for 200 years. Through roads, bridges, tunnels and aqueducts, easy travel was possible throughout Empire. Commercial communities - then and now - can be receptive to new ideas and Christianity spread first along main trade routes. Many of early converts mentioned in Acts belonged to business class, e.g. Lydia, Priscilla and Aquila, Acts 16:14 and 18:2.

So cities were of immense benefit for spread of Gospel. Paul’s strategy was to preach in centres of trade and government, leaving converts to evangelise surrounding areas, e.g., I Thess 1:8. Desire to reach Rome (achieved by early 40s, long before Paul), made main (recorded) thrust westward. Prospect of early return of Christ (parousia) motivated expansion of Church at first. Then, when Church settled down to organise itself on longer term, it noted that Roman civil service was simply best in world and this influenced Church leaders for good as they emulated best of Roman sense of order and organisation and

modelled Church government on it.
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Roman attitude to religion - crucial to understanding relationship of Roman Empire

to early Christians.

Many in Empire were genuinely religious. Ordinary people prayed to gods for help in all kinds of human enterprises, appeased gods with sacrificial gifts and rewarded them for services rendered with anything from bunch of flowers at shrine to consecrating new temple. Others were sceptical but believed welfare depended on proper regard for traditional gods. Failure to honour them threatened security of people – ‘contract theory’ - if you honour gods, they will give you good harvests, win your battles, give you good health, keep you free from drought, earthquake, etc.; but things will go badly if don’t pour libation or throw incense on flame or join in whatever way local people worshipped community gods. It doesn’t matter what you believe or don’t believe - but it is essential that you take part in ceremony. 

In consequence, Roman government was tolerant of cults provided they did not encourage sedition or weaken morality. No one ‘god’ had monopoly of belief; presiding deity of city could tolerate others, and temple precinct often contained minor shrines to gods other than principal one. Paul’s experience at Athens (Acts 17.19) was not unusual. However, although belief was free, actions had to be orthodox - which is why Romans couldn’t understand, and wouldn’t tolerate, Christians who refused to recognize local deities. Refusal to placate local gods was seen as atheism, and Christians’ exclusive allegiance to Christ was said to make gods angry - so persecution arose - studied in lecture 3. Later, in C2, when Emperors promoted cult of Emperor as quasi-divine, to unify Empire, everyone had to call them ‘Lord’.

5.3
Judaism (Cairns, 44-6)
Judaism was important for early Church. First Christians were Jews, different only in belief that in Jesus, Messiah had come. They took it for granted that his coming was fulfilment of past revelation of God –  Hebrews 1:1-2. In early days of Acts, Christians established themselves as active ‘sect’ among their fellow Jews, ‘spending much time together in the temple’ (Acts 2:46). Early Christianity was modelled on traditional Judaism - e.g. patterns of worship, belief in God’s election, reverence for Scripture, social distinctives, stable family life, works of charity, etc. Initially there was no aspect of Judaism which they gave up, they just added features noted in Acts 2:41-46. All time, however, demands of Jesus’ message were breaking up Jewish mould in which primitive Church had been set - there was no Jewish counterpart of eucharist, significance of Christian baptism, meeting on Sunday, not Saturday, etc.

Dispersion (Map in Cairns, 65, at Supplement p. 5)

Many Jews lived permanently outside borders of Palestine, known as Jews of Dispersion (diaspora). Jewish presence throughout Empire was vast, eight or nine percent of total, with significant presence in Rome, Italy, Greece, Egypt (one million) and Islands. Wherever ten men were found, synagogue could be formed, so there was network of synagogues throughout Mediterranean world. Until Temple was destroyed in 70, thousands came every year to one of festivals in Jerusalem. At your leisure, read Acts 2:9-11 with one eye on map below and follow Luke’s description of extent of Diaspora who had come to be present at Pentecost – it illustrates spread of synagogues. Luke begins his list in east with Parthia, Media, Elam, and Mesopotamia, he then mentions Judea, then his list goes north to Cappadocia and Pontus, then west to province of Asia, then inland to Phrygia and Pamphylia. From there he crosses to Egypt and its neighbour, Cyrene, then to Rome and finally he mentions Crete and Arabia. Many pilgrims heard apostles preach at Pentecost and were astounded to hear their own languages, but we have no record as to whether these hearers formed churches when they got home. 
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Importance of synagogues (Cairns, 46)
Synagogues were places for prayer and worship but primarily for instruction, to teach Law of Moses. Acts narrates how early missionaries went first to Jews in synagogue, if there was one, to proclaim that in Jesus, Messiah/Christ had come. (Greek ‘Christ’ = Hebrew ‘Messiah’). Synagogues were natural starting-points for them, not only to preach to fellow Jews but to Gentiles who attended. Many devout Gentiles adhered to synagogues without becoming Jews. As mentioned above, they were known as ‘God-fearers’. They learned about monotheism and OT and so provided fertile ground for Christian message. When Christian missionaries interpreted OT as Christian book, which spoke of Christ. as Lord himself had done, they were ready listeners to gospel.

6   Mission of Apostles in Acts chapters 1-11

CHURCH GROWTH IN ACTS - Details will be given in lecture

	>
	Pentecost
	Acts 2.41
	50 days after resurrection, 10 days after ascension, c30.

	>
	‘Every day in temple’
	Acts 2.46
	‘Jerusalem Jews’ or ‘Hebraic Jews’.

	>
	Temple priests protest
	Acts 4 - 5
	focus still on Temple.

	>
	Grecian Jews
	Acts 6. 1
	own deacons appointed, one from Antioch. (‘Hellenistic Jews’)

	>
	Rapid increase
	Acts 6.7
	but still focus on Jerusalem and still only to Jews.

	>
	Persecution scatters
	Acts 8.1-4
	Philip to Samaria etc, with approval of Jerusalem apostles.

	>
	Ethiopian and Cornelius
	Acts 8.35, 10.34   
	Gentiles, but already ‘God-fearers’.

	>
	Circumcision?
	Acts 11.1
	apostles query baptism of God-fearers who not circumcised.

	>
	O.k. but still not seek
	Acts 11.18
	Gentiles accepted but still no outreach to Gentiles.

	>
	‘Still telling Jews only’
	Acts 11.19 
	persecuted go to Phoenicia, Cyprus, Antioch, but to Jews only.

	>
	‘To Greeks also’
	Acts 11.20 
	Jews from Cyprus and Cyrene evangelise Greeks in Antioch.


Note also that when focus of Acts moved to Paul in Acts 13, when he went to Pisidian Antioch on his first missionary journey, he preached only in synagogue for his first three weeks; it was not until Jews there rejected him that he ‘turned to the Gentiles’ (Acts 13.46).  See, at Supplement page 5, how much time he spent with Dispersion.

7. The Twelve Apostles after Acts 12:1 (year 44)
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Traditional routes followed by apostles after Jesus’ resurrection; also Supplement p. 8.
	Name
	Biblical Information
	Traditional Information

	Simon Peter


	Preached sermon on Day of Pentecost. Healed lame man at gate of temple. Withstood persecution of Sanhedrin. Rebuked Ananias and Sapphira and Simon Magus. Raised Dorcas from dead. Preached gospel to Cornelius. Miraculously delivered from prison. Rebuked by Paul at Antioch. Wrote two New Testament epistles. Death predicted in John 21:12-19
	Late traditions speak.of visits to Britain and Gaul. Was crucified upside-down in Rome during Neronian persecution of 64-68.

In Jerusalem for Council in 49; not mentioned again in Acts.

	Andrew
	Brother of Simon Peter
	Supposed to have preached in Scythia, Asia Minor and Greece. Crucified at Patras in Achaia (at west end of (now) Corinth canal. St. Andrew Cross – X.

	James, son of Zebedee
	Executed by Herod Agrippa. Brother of John, first martyr 
	Called James the Great/Greater to distinguish him from James son of Alphaeus. Tradition says he had evangelised in Spain and that his body was taken there – see Supplement p. 8.

	John, son of Zebedee
	Participated in healing of lame man at temple. Followed up Philip’s work in Samaria. Exiled late in life on island of Patmos. Wrote Gospel that bears his name, three epistles and Apocalypse.
	Ministered at Ephesus. Rebuked early Gnostic Cerinthus. Died natural death in Ephesus c100. Last surviving disciple. 

	Philip
	
	Said to have been crucified in Hierapolis in Asia Minor. Claimed by Church in Constantinople in 330 to give it status.

	Matthew
	
	Conflicting traditions place him in Ethiopia. Parthia. Persia. and Macedonia. (Everyone wanted claim)

	Thomas
	“The Doubter”
	Supposedly preached in Babylon. Strong early tradition tells of his founding churches and eventually being martyred in India. 

	Bartholomew
	Not mentioned in NT apart from in Gospel lists.
	Supposed to have accompanied Philip to Hierapolis. Martyred after ministry in Armenia.

	James, son of Alphaeus
	Also “James the just” or “James the less” to distinguish from “Great”
	Persistently confused with James the half-brother of Jesus in early church tradition. Possibly ministered in Syria.

	Thaddaeus
	This name in Mark/Matthew

Luke calls Judas but presumably he changed it after Judas betrayal of Jesus.
	Often confused with Jude the half-brother of Jesus. Tradition associates him with Edessa, on border of Roman / Persian Empires.

	Simon the Zealot
	
	Variously (and dubiously) associated with Persia, Egypt, Carthage and Britain.

	Judas Iscariot
	Hanged himself after betraying Jesus.
	

	Matthias (Judas’ replacement)
	
	Ethiopia? (not on above map)


For the Apostle Paul’s imprisonment at Rome (Acts 28:16 and 30-31) see Supplement p. 7.

8.  Apostolic Fathers  (Cairns, 75-9)
From 70’s to 90’s little is known of developments in Church, far less than in 60’s. Called ‘tunnel period’ as we go into dark and emerge with Apostolic Fathers - collection of earliest extant Christian writings outside NT, written around turn of C1/C2 up to c150, all in Greek. Authors aware they stood on lower plane than predecessors, having neither authority nor ability of Peter and Paul. Two of them, Didache and Letters of Ignatius, will be looked at later in this lecture.  The ten documents are known as:

The Didache (Teaching of the Twelve Apostles) - text at p. 13 below


Letter of Romans to Corinthians 
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           also known as 1 Clement 


Ancient Sermon (2 Clement)


Letters of Ignatius, Bishop of Antioch  - text at p. 14 below


Letter of Polycarp to the Philippians


Letter of Barnabas


‘Shepherd’ written by Hermas


Letter to Diognetus


Fragments from Papias’ five books, ‘Explanations of the Sayings of the Lord’.

Martyrdom of Polycarp; martyr whose prayer we used at beginning of lecture – see Supplement p. 1.

We know little about authors, but documents are fascinating insight into Church during its critical transitional stage as apostles died. Apostles had defined ‘centre’ of Christian faith; it fell to later generations to define ‘boundaries’. Apostolic Fathers are sometimes criticised by evangelicals because they do not emphasise NT concept of salvation by faith or because they do not teach certain doctrines. That is not fair - their purpose was to build up and strengthen young Church, so they wrote about issues and challenges of their day. What was not in dispute is touched on, but not developed. For example, there was no challenge at that time to belief in Triune God; Christ as Saviour who is at once human and divine; inerrancy of Scripture; fallen condition of humanity; need for and possibility of redemption; sacraments of baptism and eucharist. If one’s purpose is to exhort to higher Christian living, one will not need to stress any of these nor how individuals become Christians.

Five Characteristics of period were:

· Apostles had died, so issues could no longer be referred to them for authoritative answers; individual Christians and churches began to exercise leadership, so questions of authority arose.

· Church continued to grow rapidly – see map above – but converts from pagan and Gentile backgrounds came with strange ideas, which had to be answered or refuted. There are signs of loss of primitive fervour.

· Itinerant teachers and prophets multiplied, whose teaching had to be tested for orthodoxy, but there were few ‘theologians’, and not local. Church doctrine was not yet organised - heresies had not forced it to define its terms.

· New forms of organisation were required, so church government developed – see p. 13, Note.

· Different centres – especially Antioch, Alexandria and Rome - began to develop their own distinctive versions of Christianity; all were katholikos, but all had different emphases, explored in lecture 2.

8.1  Book known as Teaching of Twelve Apostles (often cited by its Greek name, Didache)

Composite handbook of Church life and discipline, dealing with many aspects of Early Church. Variously dated from before 70 to century later - probably c100. Probably compiled in Syria (perhaps at Antioch), it shows Church still in close proximity with Judaism, but entirely free from Mosaic law, and developing its distinctive institutions. The following selections show a Church grappling, usually successfully, with challenges presented by new circumstances in which it found itself. Highly valued in early communities, reckoned by many early Fathers on par with Scripture.

Chapter 7.   Concerning Baptism. 

And concerning baptism, baptise this way: Having first said all these things, baptise into the name of the Father, and of the Son, and of the Holy Spirit, in running water. But if you have no running water, baptise in other water; and if you cannot do so in cold water, do so in warm. But if you have neither, pour out water three times upon the head into the name of Father and Son and Holy Spirit.

Chapter 9.   The Eucharist. 

Now concerning the eucharist, give thanks this way. First, concerning the cup: 

We thank thee, our Father, for the holy vine of David Thy servant, which You made known to us through Jesus Thy Servant; to Thee be the glory for ever.

And concerning the broken bread: 

We thank Thee, our Father, for the life and knowledge which You made known to us through Jesus Thy Servant; to Thee be the glory for ever. Even as this broken bread was scattered over the hills, and was gathered together and became one, so let Thy Church be gathered together from the ends of the earth into Thy kingdom; for Thine is the glory and the power through Jesus Christ for ever.

But let no one eat or drink of your Eucharist, unless they have been baptized into the name of the Lord; for concerning this also the Lord has said, "Give not that which is holy to the dogs." 

Chapter 11.   Concerning Teachers and Prophets. 

Whosoever, therefore, comes and teaches you all these things that have been said before, receive him. But if the teacher himself turns and teaches another doctrine to the destruction of this, hear him not. … But if he remains three days, he is a false prophet. And when he goes away, let him take nothing but bread. If he asks for money, he is a false prophet.

Chapter 12.   Reception of Christians. 

But receive everyone who comes in the name of the Lord, and prove and know him afterward; for you shall have understanding right and left. If he who comes is a wayfarer, assist him as far as you are able; but he shall not remain with you more than two or three days, if need be. But if he wants to stay with you, and is an artisan, let him work and eat. But if he has no trade, according to your understanding, see to it that, as a Christian, he shall not live with you idle. But if he wills not to do, he is a Christ-monger. Watch that you keep away from such. 

Chapter 14.   Christian Assembly on the Lord’s Day. 

But every Lord’s Day gather yourselves together, and break bread, and give thanksgiving after having confessed your transgressions, that your sacrifice may be pure. But let no one who is at odds with his fellow come together with you, until they be reconciled, that your sacrifice may not be profaned.

Chapter 15.   Elders and Deacons

Appoint, therefore, for yourselves, elders and deacons worthy of the Lord, men meek, and not lovers of money, and truthful and proved; for they also render to you the service of prophets and teachers. Therefore do not despise them, for they are your honoured ones, together with the prophets and teachers.
8.2    Excerpts from Letters of Ignatius to churches in Smyrna, Ephesus, Magnesia and
Trallians, written c110, which show his ideas about bishops, elders and deacons.

During visit by Roman Emperor to Antioch c110, there was terrific earthquake. Bishop of church there, Ignatius, aged c70, was condemned as scapegoat. He was sent to Rome under guard for execution – see map at Supplement p. 8. He wrote 8 farewell letters to other churches – excerpts from them are:

1.
To Smyrna

Follow your bishop as Jesus Christ followed the Father, and follow your presbyters as the apostles; and respect the deacons as you would respect God’s commandment. Let no one do anything in the church apart from the bishop. Holy communion is valid when celebrated by the bishop or by someone the bishop authorises. Where the bishop is present, there let the congregation gather, just as where Jesus Christ is, there is the Church.

2. 
To Ephesus

I hasten to urge you to harmonize your actions with God’s mind. For Jesus Christ - that life from which we can’t be torn - is the Father’s mind, as the bishops too, appointed the world over, reflect the mind of Jesus Christ. 

Hence you should act in accord with the bishop’s mind, as you surely do. Your presbytery, indeed, which deserves its name and is a credit to God, is as closely tied to the bishop as the strings to a harp. Wherefore your accord and harmonious love is a hymn to Jesus Christ.

3.
To Magnesia

I had the good fortune to see you, in the persons of Damas your bishop (he’s a credit to God!), and of your worthy presbyters, Bassus and Apollonius, and of my fellow slave, the deacon Zotion. I am delighted with him, because he submits to the bishop as to God’s grace, and to the presbytery as to the law of Jesus Christ. 

Now, it is not right to presume on the youthfulness of your bishop. You ought to respect him as fully as you respect the authority of God the Father. Your holy presbyters, I know, have not taken unfair advantage of his apparent youthfulness, but in their godly wisdom have deferred to him - nay, rather, not so much to him as to the Father of Jesus Christ, who is everybody’s bishop.

4. 
To the Trallians

Hold the deacons in as great respect as Jesus Christ; just as you should also look on the bishop as a type of the Father, and the clergy as the apostolic circle forming His council; for without these three orders no church has any right to the name. ... You will be safe enough so long as you do not let pride go to your head and break away from Jesus Christ and your bishop and the apostolic institutions. To be inside the sanctuary is to be clean; to be outside it, unclean. In other words, nobody’s conscience can be clean if he is acting without the authority of his bishop, clergy, and deacons.
-------------------

Note: Ignatius wanted churches to recognise one single leader in every church, whom he called ‘bishop’, with team under him of secondary leaders, whom he called ‘presbyters/elders’ and, after them, deacons. That’s quite a development from NT, where it seems that leadership and pastoral care was through elders and deacons. Sometimes NT calls elders presbuturoi (‘presbyter’ or ‘elder’) and sometimes episkopoi ('bishop'), but they seem to be two names for the same office – Acts 20:17 (elders) and 28 (bishops); Titus 1:5-9; Philippians 1:1; 1 Tim 3.8-10, 12, 13.

? how typical was Ignatius of early C2 Church? When he wrote to Rome, he did not address ‘bishop’, because there was no single leader there until later in C2. However, by middle of the C2, Ignatius’ church order, with single bishop at head of every Christian community, assisted by number of elders/presbyters and number of deacons, was generally accepted throughout Church.

9.  Christians admired for their lifestyle

‘In a world where licentiousness was rife (though, of course, not universal), where public opinion did not frown on vice, but at best regarded it as perfectly natural and quite inevitable, and at worst treated it as a joke, Christians were characterised by a singular purity of life; they committed neither adultery nor fornication, and could justly boast that though they lived in the flesh they did not live after the flesh. 

In contrast to their pagan neighbours, it was not their practice to expose children to death, for they never regarded any child born to them as ‘unwanted’, and, furthermore, they deemed child-life a sacred thing. 

They scorned lying and slander, rapacity and greed; they bore no false witness, coveted no man’s property, endeavoured to do by others as they wished others to do by them, and valued their spiritual goods more than their material possessions. … They showed special consideration for widows and orphans, and, if they came across a homeless stranger in desperate need – for there were no ‘social services’ in those days – they took him under their roof and befriended him. 

Distinctions between the learned and the unlettered, between high and lowly, rich and poor, no longer counted anything. The common slave in Roman Society was usually regarded as a being of inferior clay, to be ranked with his owner's goods and chattels; … but Christians cared for the slave, and, when he came into their assemblies, he was treated as a brother; in the Church he enjoyed the same rights as other members, and all offices were open to him, … while if his owner happened to be a Christian, at the Lord’s Table master and slave were often found sitting side by side. 

Woman, in the ancient world, was usually regarded as man's plaything or his drudge and always deemed inferior to her husband, her lord and master, but Christians did not exalt man above woman or woman above man, and insisted that both sexes had equal rights. Brotherly love amongst Christians was a reality. They took to heart all the teaching of Jesus about mercy, compassion, and service.

The well-to-do in the Church contributed to the support of widows and orphans and the poor and the sick and the unemployed and unemployable. When Christian brethren had been imprisoned or sent to work in the mines for their faith’s sake, efforts were made to establish contact with them, to supply them with the food and other comforts which would lighten their lot, and to secure their release. Decent burial was provided for deceased Christians whose relatives were too poor to pay for it. ‘We will not tolerate it,’ writes Lactantius, ‘that the image and creation of God shall be thrown as prey to wild beasts and birds.’ In times of plague, Christians … chose rather to succumb to the pest than to abandon their sick brethren – in marked contrast to their pagan neighbours who fled even from their nearest and dearest when they began to sicken, threw the dying into the streets and left the dead unburied. The pagan Emperor Julian wrote: ‘The godless Galileans nourish our poor in addition to their own: while ours get no care from us.’

Whatever else Christianity brought into the world it certainly brought a sublime ethic with a great driving force at the back of it; not only a lofty ideal, but the power to realise it. What was the secret? It cannot be better expressed than in the words of Aristides in his Apology: ‘Now the Christians trace their origin from the Lord Jesus Christ ... They have the commands of the Lord Jesus Christ Himself graven upon their hearts.’
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Jewish Dispersion - Showing areas represented at day of Pentecost (Acts 2:9-11)








� Supplements are not included with the lecture notes in your folder, but will, for reasons to be explained on the first Saturday, be available then, and monthly in advance after that.


�	 Reading Gospels in tandem with secular history leads to conclusion that Jesus was born about four or five years earlier than our dating of anno domini, which is handiwork of Scythian abbot Dionysius Exiguus, who died c550. His choice of date for start of Christian calendar was 754 years from date of founding of Rome. However, two calculations point to 749 as being more accurate. One is Jewish assertion in John 2:20 that temple was forty-six years in building to that time. Both Josephus and Roman historian Dio Cassisus give 733 years from founding of Rome as beginning of temple. Since Jesus was ‘about thirty years of age’ when that was said (Luke 3:23), 733 + 46 - 30 = 749, or 5BC. Furthermore, Matthew 2:1 states that Jesus was born ‘in the days of Herod the King.’ Comparisons with Josephus ‘Antiquities’ 18,6.4, not detailed here, also points to 749 years from founding of Rome as date of Christ’s birth.


� For ‘Dispersion’, see p. 9.


�	 Septuagint (LXX). Jewish community in Egypt, and particularly in Alexandria, was both numerous and influential and was Greek speaking. Because they no longer used language their ancestors had spoken in Palestine and spoke only Greek, they were cut off from use of Hebrew Bible and traditional prayers and thanksgivings. So needed sacred books in every-day tongue. Probably as early C2 BC - date is disputed - Pentateuch was translated, then prophets, then other books. More books were translated into Greek than there were in Hebrew OT; excess material is now known as OT ‘Apocrypha’. All these were ‘Bible’ of Apostolic Church. Sometimes Greek text was more accommodating than Hebrew, e.g. Isa.7:14 in Greek spoke of virgin, while Hebrew spoke of young woman who might be married and bearing child. Justin’s Dialogue with Trypho (lecture 2, p. 3) illustrates textual disputes between Church and synagogues. Christian writers found, when translating ideas from one world to another, that it had already been partly done for them by those who had adapted Greek language to express faith of OT. 	In course of time, legend attached to this Greek version, that it was work of seventy or rather seventy-two elders of Israel who were brought to Alexandria for purpose. Thus Septuagint, from Latin septuaginta, seventy and often represented by Latin numbers LXX - legend further embellished, that elders completed translation of Pentateuch in seventy-two days, achieving an agreed version as result of regular conference and comparison - later embellishments said they were isolated from one another in separate cells for whole period and produced seventy-two identical versions – conclusive proof, it was urged, of divine inspiration of work. 





�	 Not everything Greek was good - life was series of social activities - politicians were shamefully selfish and opportunist - people were callous, jealous and exploited weak - there was much moral vice - but point is that all over civilised world, educated people wrote and thought in Greek, surrounded by Greek architecture and ideas.





�	 Alexander did not, as is popularly supposed, ‘conquer the whole known world and cry because there was nothing left to conquer’. He went eastward from his native Macedonia; if he had gone west, he would have met emerging Roman army, instead of decadent Persian Empire, and it is moot point who would have won.





�	  ‘Augustus gave Graeco-Roman world peace, which lasted for more than two centuries, until death in 180 of emperor Marcus Aurelius. ... Christian writers have argued that the Augustan peace was designed by divine providence as preparation for the coming of Christ and the spread of the gospel. Alternatively, it may be claimed that Christianity owed its initial success to the relatively happy and suitable conditions, political stability and religious chaos of the world into which it was born.’ Barnes, ‘The Rise of Christianity’, p 61


� Marshall, L., 1956, The Challenge Of New Testament Ethics, London, Macmillan, 1-4.
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