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	Church History – Lecture 7

Seventeenth and Eighteenth Centuries (1600–1799)

© Copyright IBS 2014



Topics for this lecture

1.

Six events c1650 that changed Christianity
p 2-3
and Supplement p. 1-2

1.1


Treaty of Westphalia, 1648





p. 2

1.2

Increasing prosperity






p, 2

1.3

Relations between Church and State



p. 2

1.4

Science changed people’s viewpoint



p. 3

1.5

World travel







p. 3

1.6

Age of Reason / Enlightenment




p. 3

1.7

Modernity and Post Modernity




p. 3

2

Responses to C17 Church scene




p. 4
and Supplement p. 3-7 

3

C18 revivals 







p. 5-6
and Supplement p. 8-15

4

Definitions of ‘Evangelical’




p. 6

In preparation, read Cairns, pages 375–89.  (If time, read all of pages 355–97)

--------------

Blaise Pascal (1623-62) was a lay Christian, a French mathematician, who invented first digital calculator, paved way for invention of barometer and created first wristwatch. We’ll start with one of his prayers:

O Lord, let me not henceforth desire health or life, except to spend them for you, with you, and in you. You alone know what is good for me; do, therefore, what seems best to you. Give to me, or take from me; conform my will to yours. And grant that, with humble and perfect submission, and in holy confidence, I may receive the orders of your eternal providence; and may equally adore all that comes to me from you: through Jesus Christ, our Lord. Amen.

1. Introduction to ‘Modern Period’

Year 1650 may not seem to merit description ‘modern’, but it was start of huge change of attitude to Christianity, which altered both State view of religion and personal views of religion forever. For example, book by Tim Grass, Modern Church History, SCM, 2006, starts in 1648; if you wish to supplement Cairns

for these last three lectures, Grass is worth reading. To take another example, in art galleries, medieval paintings feature mainly religious themes - especially life of Jesus. After Renaissance, artists prefer human subjects and objects in natural world. By C19 and C20, religious subjects are small part of repertoire. 

Six events c1650 which changed Christianity. For religion in Europe c1650, see Supplement p. 1.
1.1 Peace-treaty of Westphalia (1648)

‘Peace of Westphalia’ was significant turning point in history of Church. It ended not only specific conflict known as ‘Thirty Years War’, but it ended religious wars in general. European nations have still fought from time to time, but not over religion. Doct​rinal disputes were now settled within states, not between them, because Peace Treaty gave exclusive power to secular rulers to deal with relig​ion in their own area. Since religious views no longer led to wars between nations, they became less important to people generally and increasing tolerance was characteristic of age. There were exceptions, e.g. Huguenots were persecuted in France and 

religious strife continued in Switzerland until 1712, but although heresy was still punishable generally, by beginning of C18 it was more ignored than penalized. Pope Innocent X protested at way in which Treaty of Westphalia affected Catholics, but Pope’s influence had dwindled to point where Europe paid no attention.

1.2  Increasing prosperity

As Europe enjoyed long periods of peace, people became comfortable and prosperous and this affected attitudes to Church. Secular leaders wanted Church to support existing structure of society, but Church could no longer meet demands laid on it as principal agent of social welfare. Church throughout Europe was overwhelmed by dislocations caused when capitalist agriculture restructured society of peasants. Economic prosperity for some and misery for many others concentrated attention on this world and not on next - people were so absorbed in present that they lost sight of future (heaven and hell). Religious life was at low ebb.

1.3  Relations between Catholic Church and Absolutist States – see map above for such States.
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Details will be given in lecture; example from King Louis XIV of France:

Four Articles of 1682:

(1) Pope has no power in temporal matters

(2) General Councils are superior to Pope in spiritual matters

(3) Papacy must conform to French laws; 

(4) Pope’s decisions are binding only when ratified by General Council.
1.4 Science changed way that people looked at heavens and earth and at Church
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As scientists learned more about world, they disputed some long-held and religiously supported views. This was not new to 1650, but only from 1650 did Church have to take such challenges seriously. When Copernicus (1473-1543) and Galileo (1564-1642) (picture at Supplement p. 2) claimed that sun is central body in universe and that earth moves around it (which today we know to be true), Church successfully condemned them and 1633 Inquisition forced Galileo to retract his scientific findings. However, later C17 brought demonstrable scientific knowledge, e.g. in astronomy, where increased range of telescopes discovered rings of Saturn. Emerging science did not in itself challenge truth of Christianity, but scientific method encouraged testing everything and refusing to accept any authority as beyond criticism. While science has given birth to technologies which have transformed our lives, it has also encouraged scepticism in areas which had nothing to do with science and undermined sense of dependence on God.

‘Fishermen in sailing boats are more likely to pray than those in motor boats.’ (Bertrand Russell)

1.5  World travel challenged traditional beliefs

Explorers encountered new civilizations, where people had never heard of Christian faith. How could they be wise and virtuous? Was ‘religion’ universal? They had no concept of God’s ‘common grace’ to all people.

1.6 ‘Age of Reason’ or ‘Enlightenment’
‘Age of Reason’ is C17 way of thinking that everything must be worked out rationally from first principles, using power of mind, not accepting anything by revelation. Sometimes called ‘empiricism’ = discover truth only though experience of world. French philosopher Rene Descartes (1596-1650) (picture at Supplement p. 2) doubted everything until he could prove it with mathematical certainty. At first, rationalism was cordially disposed toward Christian faith and open criticism of Church was rare – Descartes, although he started by doubting everything, concluded that God’s existence was ‘proved’ because idea of God existed everywhere. Gradually, however, other rationalists used ‘reason’ as excuse to strip Christian faith of its uniqueness and its authority. For progression from ‘Reasonableness of Christianity’ to ‘Reason alone’, see Supplement p. 2.

Traditionally, evangelicals have regarded Age of Reason / Enlightenment as negative, undermining God’s revelation, but ‘Enlightened Christians’ – some well-known names will be mentioned in lecture – used its principles for better understanding of Christianity. CD, available in April to go with lecture, explores this.

Cairns, curiously, does not mention ‘Enlightenment’, which is name given to views of Descartes, David Hume of Edinburgh, Immanuel Kant, G.W. Leibniz of Germany and other philosophers who turned from revelation to human reason to investigate human nature, who dismissed transcendent as irrelevant and defined religion as human self-expression. Gradually their ideas influenced broader European society.

1.7  ‘Modernity’ and ‘Postmodernity’

Late C20 historians took up idea that 1650 was start of ‘modern world’ (for reasons we’ve been looking at, that it was start of challenges to traditional beliefs) and reading their ideas back into history, they coined word ‘Postmodernity’, and said that c1950 we moved to a new era which denies there is any ‘authority’.

c380 – c1650 
‘Pre-modern’ era  - 
Christian teaching accepted as revelation of God in Scripture

c1650 – c1950 
‘Modern era’        - 
challenges to traditional beliefs, using mind and not Scripture 

c1950 – now 
‘Post-modern’ era - 
no certainties, infinite answers, there is no ‘authority’ anywhere

‘What does Bible say?’ ‘It all depends we see it’ ‘You read it as saying…’; ‘I read it as saying …’ so….

2 Responses to C17 religious scene – Supplement p. 3.
C17 saw stagnation in mainline Churches – Protestants and Roman Catholics fine-tuned their theology, and personal experiences like that of Luther were frowned on. Reaction to cold orthodoxy was threefold. 

2.1 Deism (Cairns, 377-80) – Supplement p. 4.
Some who absorbed Rationalism, described above, became ‘deists’, saying that although God had started up universe, He was no longer interested in it – He was like watchmaker, who had wound-up world and filled it with reasonable people, so our task is to discover laws of nature and to live according to reason. Since God did not (in their view) interfere in universe, there was no revelation of God, either in Bible or in Christ. 

Some framers of American ‘Declaration of Independence’ and ‘Constitution’ were deists - Supplement p. 4.

One evangelical response to deism, then and now, takes up metaphor (above) of watchmaker, and says:

‘As only an intelligent watchmaker can make a watch, only an intelligent designer could have created the world, and, if God had taken such care in designing the world, how much more must he care for humanity and sent Christ to redeem humanity.’ William Paley (1743-1805).
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Quakers (Cairns, 381–2) – Supplement p. 5.

Second reaction to formality of C17 religion was mysticism, most prominently by Quakers (Society of Friends).

George Fox, Englishman, had religious experience in 1646, and for next forty years he preached about it, at home and in Ireland, West Indies and North America. Quaker movement spread rapidly. They emphasized revelations given to them

by Holy Spirit; this ‘inner light’ was equal to Bible, although not contradictory to it. They sat silently until men or women were ‘moved by the Spirit’, to share their thoughts.
2.3 Pietism (Cairns, 383-4) – Supplement p. 6.

Third reaction to formality of C17 religion was Pietism - evangelical corrective to cold orthodoxy of Lutheran Church.

Philip Spener (1635-1705), Lutheran pastor at Frankfurt, gathered small groups to read Bible and pray, which became known as collegia pietatis (prayer or study groups). From this came term ‘pietism’, which originally was form of mockery. Spener wrote Pia Desideria (Pious or Devout Wishes) in 1675, which stressed importance of conversion – of baptized Christians. When Lutheran pastor called on new parishioner, he asked, ‘Have you been baptised’?, but when Pietist pastor called on new parishioner, he asked, ‘Have you been converted’? Spener encouraged people to stay within Church, and at same time to meet separately, midweek, for Bible study and prayer, in what we would call cell-groups, to leaven official church from within, not to split from it. Continues to this day in Lutheran ‘Prayer Houses’.

Spener then persuaded August Francke, professor of theology at University of Halle, (top right of map in Supplement p. 6) to start collegia pietatis among his students; Halle became centre of Pietist activities – see arrows on lower map in Supplement p. 6. First Protestant missions to non-Christian nations were by Pietists.

2.4   Count Nicolas von Zinzendorf (1700-60) (Cairns 383-4) – Supplement p. 6.

Wealthy aristocratic landowner, Spener’s godson, had studied under Francke; in 1722, he gave refuge to persecuted Christians from Moravia on land he called ‘Herrnhut’ (right of top map on p. 6), = ‘Watched over by the Lord’. He became their leader and Herrnhut became centre of Pietism and revitalized Lutheran church. He enthused them for mission; of 200 refugees, 100 became overseas missionaries. Known as Moravian Brethren (where they came from), they gave Pietism international dimension and influenced Evangelical Revival in Britain (next heading), including conversion of both John and Charles Wesley (below). 

3 Eighteenth Century Evangelical Revivals

3.1  Introduction 

Spiritual state of religion in early C18 was low in both Britain and America. However, on both sides of Atlantic, there were remarkable and long-lasting revivals as C18 progressed. Link between ‘Evangelical Revival’ (as it was called in Britain) and ‘Great Awakening’ (as it was called in America) was Englishman George Whitefield (1714-70), whose sermons electrified congregations in Britain and America alike. He worked with brothers John and Charles Wesley (1703-91 and 1707-88 respectively). All three were, and remained, priests of Church of England, but Whitefield and John Wesley were founders (not of their choosing) of new denominations. We will look first, briefly, at America and then at Britain. First, however:

3.2 Definitions of ‘Revival’

This word has at least meanings in C18 to C21 Church. 

1. A spontaneous, sometimes brief, outpouring of God’s Spirit, ‘without organisation and almost without expectation’, starting with Christians, bringing fresh understanding of sin and salvation. (Re-vival).
2. God’s blessing over extended period of time in vibrant church life, leading to ‘a godly walk, witness and work’. Not usually as dramatic as (1) but usually much longer in duration – perhaps for years or decades.
3. A planned evangelistic event in American usage - series of evangelistic meetings, organized either in local church - ‘don’t have a revival without visiting our website for ideas’ - or mass evangelism with emphasis on sin, salvation, and conversion experiences, what others call ‘Crusades’, like Billy Graham’s Crusades.

3.3 American ‘Great Awakening’ (Cairns, 365-8) 
Cairns has chapter on ‘Establishment of Christianity in North America’ from p. 355-71 and there is map and chart and other information in Supplement p. 7, so no more will be said here about that.

Going on from there, and picking up from Cairns at 365, two American ‘Awakenings’ have significance for world Christianity, ‘Great Awakening’, (studied now), and ‘Second Awakening’ (next month). 
‘The Great Awakening’ in C18 America began c1720, followed by revivals in New England in 1734 under Jonathan Edwards and in 1740 when George Whitefield arrived, bearing spirit of Wesleyan revival in England. It was not initially concerted movement - Jonathan Edwards in Massachusetts, German called Freylinghausen in New Jersey and Gilbert Tennent in Pennsylvania were independently seeing remarkable responses to their preaching, but they were not drawn together until George Whitefield visited America. 

Though Anglican, he co-operated with all groups and as visitor from abroad, he was welcome in all colonies. Wherever he went, preaching with great power, people were convicted of sin and turned to new life. His visits unified previously scattered movements of reawakened zeal, transcending colonial frontiers and denominational barriers. Great Awakening brought immense vitality to individual churches - Presbyterians and Baptists expanded rapidly; Methodists, new to America, began outreach which made them one of largest Churches in America; Lutherans consolidated their forces, and prepared to move forward; Reformed Churches, both Dutch and German, were galvanised into life and saved from extinction. In all directions churches reached out to others, challenging uncommitted, giving impetus to missions. Inevitably some Churches were split between those who favoured revivals and those who did not – revivalist preachers often appealed to emotions rather than to reason, but it coincided with Colleges multiplying in number.

 3.4  Jonathan Edwards (1703-58) and George Whitefield (1714-70)
Brief biographies of both will be given in lecture.
3.5  Evangelical Revival in Britain (Cairns, 384-8) – Supplement p. 9-15

Sometimes phrase ‘Evangelical Revival’ (Britain) and phrase ‘Great Awakening’ (American) are run into one phrase, ‘Evangelical Awakenings’, to describe events in both Britain and America.

We have time to look at contribution of only three men, George Whitefield and John and Charles Wesley, whose ministries were linked. We’ll work through pages 9 to 15 of Supplement, bringing in two quotations: 

Moravian pastor challenged John Wesley on day after he arrived in America in 1735:

‘My brother, 1 must first ask you one or two questions. Have you a witness within yourself? Does the Spirit of God bear witness with your Spirit, that you are a child of God?’ 1 was surprised and knew not what to answer. He observed it, and asked, ‘Do you know Jesus Christ?’ I paused and said, ‘I know he is the Saviour of the world.’ ‘True’, replied he, ‘but do you know that he has saved you?’ 1 answered, ‘I hope he has died to save me.’ He only added, ‘Do you know yourself.? ‘I said, ‘I do.’ But 1 fear they were vain words.

John Wesley, Journal, 7 February 1736,

On John Wesley’s return to England in 1738 – his visit was not a success, and both brothers came back fairly quickly – he received further help from Moravians and matters came to head later that year:

In the evening I went very unwillingly to a society in Aldersgate Street, where one was reading Luther’s Preface to the Epistle to the Romans. About a quarter before nine, while he was describing the change which God works in the heart through faith in Christ, I felt my heart strangely warmed. I felt I did trust in Christ, Christ alone, for salvation. And an assurance was given me that he had taken away my sins, even mine, and saved me from the law of sin and death.
Journal, 24 May 1738.

3.6 Open-air preaching

Preaching salvation by faith in Christ was not welcome in many pulpits of Church of England – many clergy preached barren moralism. As pulpits closed to Whitefield and then, later, to Wesleys, they preached in open air, with unintended consequence that it gave them opportunities to reach mass of populace, many of whom would not have come into churches. Evangelical preachers went to market places and wherever they could gather an audience. Sometimes, especially in early years, they met with hostile reception, including stoning, but they persevered. Many of their hearers responded, and Britain experienced Evangelical Revival.  

Evangelicals (see 4 below) became major group within Church of England, position they retained until latter part of C19. Traditional free churches (Presbyterians, Congregationalists and Baptists), which had declined in numbers and vitality, were also revived and grew rapidly. All levels of society were affected and moral tone of nation changed significantly. It has been said that without revival, Britain might have had revolution like French Revolution. In C19, ‘non-conformist conscience’ was powerful factor in politics. Roots of Trades Union movement and Labour Party go back into Evangelicalism - social and political life of nation was profoundly affected in many ways.

4 Definitions of ‘Evangelical’

Word has had variety of meanings, at different periods of Church history, including: 

(1) Since C17, synonym for ‘Continental European Protestants’, distinguished from Roman Catholics.

(2) Since C18, groups within Church of England, who reject baptismal regeneration and sacramentalism.

(3) Since C19, American Churches wishing to designate their roots in Protestant Reformation.

(4) Since first half of C20, Fundamentalists wishing to distance themselves from Liberals (lecture 9).

(5) Since 1950s, distinguishing themselves from Fundamentalists, working together to preach gospel.

(6) Since 1960s, adding adjective ‘Conservative’ to ‘Evangelical’ to distinguish themselves from others.

(7) Since 1970s, developments in Evangelicalism will be explored in lecture 9.

(8) Remember that ‘evangelical’ is what we ‘are’, ‘evangelistic’ is what we ‘do’ – they are not synonyms.
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Geocentric theory had earth at centre, stationary, while moon, stars and sun moved around it on fixed tracks, beyond which was God and where all was at rest. Christians added 'hell' at centre. All religious people rejected Copernicus' theory - Luther ridiculed it.
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