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	Church History – Lecture 2

Third Century

(from 160-299)
© Copyright IBS 2014




Topics for this lecture

1.  
Second-century Apologists
p. 2-3
and Supplement p. 2-4

2.
Early heresies
p. 4-6
and Supplement  p. 6-7
3.
Church’s response

               
p. 6-7

4
Churches at Carthage, Rome and Alexandria

p. 8

5.
Key leaders and their differences

p. 9-11
and Supplement p. 8
6.
Allegory


p. 11 


7.
Sunday services c250
               
p. 12


In preparation, read Cairns, 95-114

---------------

We’ll start with a prayer from year 200, author unknown: 

O Lord God, heavenly King, Father Almighty! We praise You, we bless You, we worship You; we give You thanks for Your great glory.

O Lamb of God, Son of the Father, who sits at the right hand of God the Father, who takes away the sins of the world, have mercy on us: accept our prayer:

O Holy Spirit, you, together with Christ, are most high in the glory of God the Father.  Amen

As with prayer last month, it was, like many at that time, addressed to Father, Son and Holy Spirit.

1. Second-century Apologists (Cairns, 74, 103-6)
Authors of about a dozen documents from mid to late C2 (see chart below) are known as Early Apologists or just Apologists; they wrote for general public, to explain practices of Church. Word ‘Apology’ does not have modern sense of ‘apologise’, admitting action was wrong and asking for pardon; Greek apologia meant ‘a speech for defence in a trial’ and, more generally, ‘a written explanation/justification of a course of action’. Hence ‘apologia’ for Christianity, or ‘Christian apologetic writing’, is reasoned defence of Christian faith and behaviour. By using such literary styles, Christians showed that Christianity had attracted educated minds.

Second-Century Apologists

	NAME
	DATES
	PLACES

OF

MINISTRY
	REPRESENTATIVE

WRITINGS

(* = Lost)
	NOTABLE FACTS

	QUADRATUS
	early C2
	Athens
	Apology*
	Bishop of Athens.

His Apology was addressed to Emperor Hadrian.

Contrasts Christianity with Jewish and pagan worship.

	ARISTIDES
	early C2
	Athens
	Apology*
	His Apology was addressed to Emperor Hadrian.

Shows strong Pauline influence.

	JUSTIN

     MARTYR
	cl00-165
	Palestine

Ephesus.

Rome
	First Apology

Second Apology

Dialogue with

Trypho the Jew

Against Heresies*

Against Marcion*
	Trained in philosophy.

Itinerant lay teacher.

Personally opposed Marcion.

Developed concept of logos spermaticos.

Argued for Christianity on basis of prophecy, miracles, and ethics.

Beheaded in Rome.

	TATIAN
	110-172
	Assyria

Syria

Rome
	Diatessaron

To the Greeks
	Pupil of Justin.

Argued temporal priority of Christianity over other religions.

Produced first harmony of Gospels.

Later fell into Gnosticism..

	ATHENAGORAS
	C2 
	Athens
	Apology

On the Resurrection

of the Dead
	Platonist.

Wrote in classical style.

	THEOPHILUS
	d. 181
	Antioch
	To Autolycus
	Severe polemicist against pagan philosophers. Bishop of Antioch.



	MELITO
	d. 190
	Sardis
	c20 works, all lost
	Bishop of Sardis. Supported Quartodecimans in Easter debate



	HEGESIPPUS
	C2
	Syria

Greece

Rome
	Memorials*
	A converted Jew.

Collected information on early history of church to prove its purity and apostolicity.

Blamed all heresies on Judaism.


Paul’s reaction to idolatry in Athens
 foreshadowed twin themes of later ‘apologetic’ literature, trying to persuade Jews in Jewish idiom and explaining faith to Graeco-Romans in language of Greek philosophical world. Latter divides into (1) intellectual defense of faith to Greeks and (2) explanation that Rome need not fear Christians. C2 has been called ‘age of apologists’, who wrote negatively to rebut false charges and positively to show case for Christianity. While similar debate continued through to C5, e.g. Augustine’s City of God, later writers (Irenaeus, Clement, Tertullian) combined Apologetics with Systematic Theology, and so are called ‘Defenders of the Faith’, whereas Early Apologists were Apologists pure and simple. See charts at Supplement p. 2 and p. 4.
1.1  Explanations to Jews

First critics of Church were orthodox Jews. For long time, they were prime focus of Christian apologists. NT Letter to Hebrews was written for Jewish Christians, to justify Christianity focusing on suffering and death of Jesus instead of on Jewish sacrificial system. In C2, Christians wrote many pamphlets to defend Christianity against Jewish objections to it. Epistle of Barnabas (c132-135) (lecture 1) dealt with relationship of Christianity to OT, which was central in debate. Did prophets point to Christ? Could Messiah have been crucified? 

Best known and most substantial work is Justin Martyr’s Dialogue with Trypho the Jew, written c155. It claimed that Christianity is universal religion, to which OT prophets looked forward, and that Judaism was only prefiguration of Christ and Church. Typical of these works is gathering together of OT texts, to demonstrate Christianity has superseded Judaism and fulfilled messianic prophecies. Justin regarded fulfilment of prophecy as his most cogent argument - quoting 29 times from Isaiah 53 and 26 times from Psalm 22.
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 Explanations to Gentiles

Debate with Gentiles - pagans in Greco-Roman society - had three separate although related purposes:

(a)  to answer criticisms of Christians – see (a) below,

(b)  to persuade Romans that Christians were not subversive

     and that they were not threat to State – see (b) below, and

(c)  to win people over to Christian faith – see (c) below.
(a) Apologists first answered allegation that because Christianity was new, it could not be taken seriously – mind-set of antiquity that new was not likely to be true. So claimed Word (logos) had inspired best of Greek thinking in times past, and now fully embodied in Christ. No one ancient author had whole truth, they said, because they had distorted logos, but logos was ancient and where philosophers had stumbled across Christian truth on nature of soul, origin of world, life after death, etc., it was because logos had been active in Platonists, Stoics and all that was best in Greek philosophies.

(b) Apologists also answered allegations about Christians’ religious and social life. On religious aspect, Christians were popularly believed (through misunderstanding of eucharist and secrecy of their meetings) to practice cannibalism and magic. Apologists rebutted these charges, by describing in detail what took place at Christian baptism and eucharist. On social aspect, Christians’ refusal to worship gods honoured as protectors of cities and refusal to take part in many secular activities was answered by ‘open’ letters (Apologies) addressed to Emperors. They were public letters, to explain what Christians did, because few people knew a Christian, and so believed worst.














Justin Martyr



   





Whether picture is authentic, we don’t know;







circular halo behind his head, called nimbus, is 

how respected people were painted at time.
(c) As well as defending themselves from false charges, Apologists also wrote positively, to win people to Christian faith. Many in Hellenistic world aspired after ethical life, and were open to gospel provided it could be explained in language they understood. So Justin’s First Apology contrasted immoral and cruel lives which are found in idolatry, with joy and love, chastity and humility of Christians ‘who stand aloof from demons and follow the only begotten God through his Son’ (1 Apol. 14).

1.3 Justin Martyr (Cairns, 104)  - his biography will be given in lecture

See map of
Born in Sichem (modern Nablus) in Samaria; Ephesus c 132; Rome; 

his life at
First Apology, c150/2; Dialogue with Trypho  c160; Second Apology c165

Supplement p. 3.

2 Early Heresies 

So far we have looked at rapid expansion of Church and its debate with external critics, both Jewish and Gentile. However, from early in its history, series of heresies threatened Church from within: (1) Docetism, (2) Gnosticism, (3) Marcionism (particular brand of Gnosticism) and (4) Montanism.

2.1  Docetism (Cairns, 97)

First divergent teaching in early church was Docetism, from Greek dokein, ‘to seem, to appear’. It stemmed from Greek philosophical belief that material world, including body, was inherently evil, so Docetists could not accept God in human form - Christ only ‘appeared’ human and only ‘seemed’ to suffer. Others said Simon of Cyrene was crucified while Jesus looked on from place of safety. Docetism was answered in John’s Gospel and Letters as dangerous heresy, e.g. ‘Word became flesh’ (John 1:14) and ‘every spirit which confesses that Jesus Christ has come in the flesh is of God’ (1 John 4:1.3) and also 2 John 7. It was combated also by Apostolic Fathers (lecture 1, p. 12), e.g.

Close your ears, then, to any talk that ignores Jesus Christ, of David’s line; He was the son of Mary. He was really born, ate and drank; was really persecuted in the days of Pontius Pilate, was really crucified and died, in the sight of all heaven and earth and the underworld. He was really raised from the dead.










Ignatius, Letter to the Trallians, 9.11.12.

2.2  Gnosticism (Cairns, 96-7)

Gnosticism is modern term that covers variety of sects with common elements, described below. ‘Gnostic’ comes from Greek word for ‘knowledge’, gnosis (we use in diagnosis, prognosis). Word ‘gnosis’ is not bad in itself; Christians at Alexandria spoke about ‘Christian gnosis’ - but Gnostics challenged orthodox Church. They used gnosis, ordinary word for ‘knowledge’, in way that some today use its Latin equivalent scientia ‘science’ (simply Latin for ‘knowledge’) but some spell it with capital letter and say ‘Science tells us that ...’ - as if nothing can be added or contradicted. That is how Gnostics spoke about gnosis - ‘we know’.
 Gnostics saw themselves as spiritual aristocracy, with deeper wisdom and more mystical experiences than ‘ordinary’ Christians. Many claimed secret traditions to link them (alone) to apostles, some claiming that Christ had utilized 40 days between resurrection and ascension to teach them more than was in NT.

Gnostics claimed that they, not Church, were true Christians – most serious threat Church had faced.

The most potent danger of Gnosticism to the Church, however, lay in its secret and pervasive methods. Those who held Gnostic views considered that they had every right to remain in the Church, and, indeed, that they were perfectly orthodox, though adding certain esoteric views to their orthodoxy. Even Valentinus was long a member of the Roman Church. No doubt they formed cells within the larger congregations and drew to themselves such souls as seemed especially likely to accept their teaching. Those who had been brought up as pagans, and even in the later part of the second century they probably formed the bulk of the average congregation, would find much that was familiar in their doctrines, and this would make them all the more attractive.  








Elliott-Binns, The Beginnings of Western Christendom, p 279.

2.3 Many different types of Gnosticism,
 but objectionable teaching common to most was:

(a) they contrasted transcendent (good) God with creator of world (bad), caricature of God of OT. Gnostics contrasted God of OT as God of justice, whose principle was ‘eye for eye and tooth for tooth’, with loving Father proclaimed by Jesus. True Father was unknown until Christ revealed him. Lesser God, known to Jews, God of OT, is creator of world, so Gnostics called him Demiurge (Greek for ‘architect’). They didn’t reject OT outright, believing that some parts of it were work of higher ‘God’, but other parts were work of Demiurge.

(b) they taught that Jesus only seemed to be human – all Gnostics were Docetic, although not all Docetists were Gnostic. Because body is evil, Christ (risen without body) enlightens humanity; and

(c) sparks of divinity are trapped in bodies of certain ‘spiritual’ individuals. To them (alone) the transcendent God sent a redeemer, who offers salvation in form of secret knowledge (gnosis) about their origin and destiny. Thus awakened, ‘spirituals’ escape from prison of body at death and pass safely through planets, which are controlled by hostile demons[image: image2.jpg]Marcion
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, to be reunited with God. Most groups claimed they alone possessed secret knowledge (gnosis) of salvation, key to eternal life – it was not available for ‘ordinary’ Christians.

2.4 Three main branches of Gnosticism:

Egyptian, centred on Alexandria – see map above

Syriac - not explored in lecture

Marcion - not belong to main​stream Gnosticism. Like all Gnostics, he rejected OT and God of OT, but he was not interested, as true Gnostics were, in speculations about universe or angels. Marcion became Early Church’s most formidable heretic and troubled Church for generations. Details at 2.5.

Gnosticism flourished from C2 to C4 and was worldwide movement. Church’s response is relevant today, because much in modern ‘New Age movement’ has similarities with Gnosticism, and makes use of Gnostic sources - e.g., John Lennon, of music group Beatles, who was pioneer of New Age, wrote, ‘The only true Christians were the Gnostics, who believed in self-knowledge, that is in being Christ themselves, reaching the Christ within.’ Yale Professor Harold Bloom urged return to Gnosticism, as true human religion for today. (Omens of Millennium, Fourth Estate, London, 1996). 

Gnosticism / New Age is not about knowing God - it is about knowing your own spiritual self. For example, actress Shirley Mclean, who is leading spokeswoman for New Age spirituality and who starred in TV series on New Age called ‘Out on a Limb’, said, ‘God lies within us and therefore we are each part of God. Since there is no separateness and we are each godlike and God is in each of us, we are literally made up of god-energy’. Those today who teach experience over doctrine, personal transformation over spiritual truth, mystic relationships over real relationships, are exhibiting tenets of ancient Gnosticism. We see it in multitude of self-help books, tapes and courses, based on pop-psychology and ‘techniques’ - rather than on work of Christ. Despite appearance of elitism, Gnosticism is among easiest of faiths, because one’s own sense of spirituality is key to religious life. It places high value on personal freedom and ‘inner peace’, and recoils from institutions and creeds.

2.5  Marcion (Cairns, 97-8)

Details of his biography and of his influence will be given in lecture

Marcion’s role in fixing canon of NT.

Marcion asserted that OT was fundamentally at variance with truth proclaimed by Jesus - he distinguished merciful Father revealed by Christ and cruel God of OT. He rejected OT in its entirety and believed all apostles, apart from Paul, had fallen away from message of true salvation. To further his claim, Marcion published his list of approved books - ten letters of Paul and edited form of Luke (because of Luke’s relationship with Paul). In this way Marcion became author of first list of Christian Scriptures. According to Marcion, this corpus of writings embodied whole of Christian truth and whole OT was superseded. Marcion named it after its two component parts, Evangelion and Apostolicon. This compelled Church to formulate its own canon – to be looked at in lecture 3.

2.6  Montanism (Cairns, 100)
Details of Montanus and of his claim to be directly inspired by Holy Spirit, bypassing Scripture, are in Supplement p. 5, and will be further illustrated in lecture.

3. Church answered and defeated Gnosticism by four interlocking responses. 

1. Established authority of orthodox leaders, showing that bishops taught what apostles had taught and did so with one voice, whereas Gnostic sects vied with each other and changed their teaching in process. Illustrated in Irenaeus, below. For these four responses, see chart at Supplement p. 7.

2. Stressed unity of OT with NT, showing harmony of creator God of Israel (OT) and Father of    Christ (NT) - where Gnostics drove wedge between them; also Irenaeus, below.

3. Used ‘Rule of Faith’, to test what was taught; Irenaeus, Tertullian and Origen, below, and

4. Established Canon of NT Scripture, and so, with OT, Church’s supreme authority.
3.1  First response to Gnosticism - who has authority?

Biography of Irenaeus of Lyons (c140-c200) will be given in lecture. (Cairns, 107-8)

Bishop c178-200 of Lyons and Vienne in Rhone valley; knew Polycarp at Smyrna; Gaul = Gallia = Galatia; ‘Five Books of Unmasking and Overturning of Knowledge Falsely So Called’, commonly referred to as Against Heresies (abbreviation of its Latin title, which began Adversus Haereses.

Against Gnostics, imperative to establish who had authority, now that apostles were dead. Gnostics claimed secret traditions to link them (alone) to apostles, that Christ had utilized 40 days between resurrection and ascension to teach Gnostics more than was in NT. Gnostics quoted Matthias, Thomas, Philip, etc. Irenaeus responded - if want to find true Christianity, go to churches founded by apostles, see what has been openly (not secretly) handed on by unbroken line of apostolic teaching. This could be found only in churches which apostles founded, in contrast to myriad of Gnostic groups which had sprung up recently - he counted 217 - in contrast to one true and universal Church. Furthermore, are there public writings to back up their teachings? Apostolic churches had writings (which became our NT) and used them openly. What was publicly read in church was virtually our NT by c200. There could, therefore, be no apostolic foundation for ‘secret traditions’ which heretical sects claimed that they (alone) had learned from apostles.

Therefore, obedience is due to those presbyters who, as we have shown, are in the succession after the apostles, and who with their episcopal succession have received according to the will of the Father the charisma of truth. (Against Heresies 4.26.2 and also at 3.3.4)

3.2  Second response to Gnosticism - unity of OT with NT

Irenaeus demonstrated by careful argument from Scripture that God of OT and God of NT are same God, and that Creator of universe is not some inferior ‘Demiurge’ but heavenly Father of Jesus Christ. Marcion postulated two contrasting gods, to account for opposition (as he saw it) between God of OT and God of Jesus. Irenaeus responded that God’s people developed progressively, and that if OT legislation was less perfect than NT, both were still work of same God. He defended goodness of creation: it was not evil product of Demiurge, but noble workmanship of heavenly Father. He also affirmed against Gnostic docetism that Christ really took flesh, became real man, really died and really rose again.

3.3  Third response to Gnosticism using ‘Rule of Faith’

By late C2 (possibly earlier) Church had two complementary summaries of Christ’s life and work and of Church’s teaching. Developed in tandem - not in competition - and had different purposes:

(1) Scriptures, which already were agreed to consist of four Gospels and other books as set out at end of lecture 3, and which in due course it became our NT. As John 21:25 states, world itself could scarcely contain all books that could be written about Jesus. However, even summaries contained in books we now call Gospels were too large for new converts - many illiterate - especially when books of OT were added to ‘Scripture’. Accordingly, essentials of faith were set out in:

(2) shorter summary of apostolic teaching, called Rule of Faith (regula fidei), précis of essential beliefs that distinguished Catholic Church from other groups claiming to be Christian. Different regions had their own versions, but all taught essentially same. It was used for two primary purposes, (a) to prepare candidates for baptism and (b) to determine correct interpretation of Scripture. Until threat of heretics overwhelming Church was defeated, Rule of Faith was Church’s yardstick of true Christian belief and discipline. No suggestion that Rule of Faith was different from Scripture – it was condensation of message contained in Scripture.

Illustration of whether writings circulating even under name of apostle could be accepted by Church depended on whether contents agreed with Rule of Faith. Bishop Serapion of Antioch visited Rhossus, near Antioch, and heard Gospel of Peter being read. Initially he approved, because of author’s name, although he did not know book. Returning home, he read it and found it docetic, measured against Rule of Faith. He went back to Rhossus, forbidding further use of Gospel of Peter and correcting error in congregation. Because of author’s name, he had accepted it at first, but measured against regula fidei, he changed his mind.

Rule of faith in Lyons (Irenaeus c190), Carthage (Tertullian c200) and in Alexandria (Origen c220)

	Irenaeus
	Tertullian
	Origen (abridged)

	For the Church, though dispersed through-

out the whole world. . . has received from the apostles and their disciples this faith:
	Now, as to this rule of faith. . . it is,

you must know,that which prescribes the

belief that
	. . . The holy apostles, when preaching the faith of Christ, took certain doctrines, those namely which they believed to be the necessary ones, and delivered them in the plainest terms to all believers. . . The kind of doctrines which are believed in plain terms through the apostolic teaching are as follows:



	in one God, the Father Almighty, who made the heaven and the earth and the seas and all things that are in them;
	there is one only God, and that he is the

Creator of the world, who produced all

things out of nothing through his own

Word, First of all sent forth;
	First, that God is one, who created and set in order all things, and who, when nothing existed, caused the universe to be. He is God from the first creation and foundation of the world, the God of all righteous men (OT heroes listed). This God in these last days, according to the precious announcements made through his prophets, sent the Lord Jesus Christ. 

. .

	and in one Christ Jesus, the Son of God, who became incarnate for our salvation;
	that this Word is called his Son, and under

the name of God, was seen in divers forms by the patriarchs, ever heard in the prophets, at last brought down by the Spirit and Power of God the Father into the Virgin Mary, was made flesh, although he was God. . . He made flesh in her womb and, being born of her, lived as Jesus Christ; thenceforth he  preached a new law and a new promise of  the kingdom of heaven, worked miracles, was crucified, and rose again the third day; 


	Then again: Christ Jesus, he who came to

earth, was begotten of the Father before every created thing. . .  in these last times he emptied himself and was made man, was made flesh,  although he was God... He took to himself a body like our body, differing in this alone, that it was born of a virgin and the Holy Spirit. And this Jesus Christ  was born and suffered in truth and not in mere appearance, and truly died our common death.

	
	He was caught up to the heavens, and sat

down at the right hand of the Father;


	Moreover he truly rose from the dead, and

after the resurrection companied with his

disciples and was then taken up to heaven.



	and in the Holy Spirit, who proclaimed through the  prophets the dispensations and the advents, and the birth from a virgin, and the passion, and the resurrection from the dead, and the incarnate ascension into heaven of the beloved Christ Jesus, our Lord, and His future  manifestation from heaven in the glory of the Father, to ‘sum up all things’ (Ephes. 1.10) and to raise up anew all flesh of the whole human race, in order that to Christ Jesus, our Lord and God and Saviour and King, according to the will of the invisible Father, ‘every knee should bow, of things in heaven. . ‘ etc.
	He sent instead of Himself the power of the

Holy Ghost to lead such as believe,
	Then again the apostles delivered this doctrine, that the Holy Spirit is united in honour and dignity with the Father and the Son…

Next after this the apostles taught that the soul. . . will be rewarded according to its deserts after its departure from the world; for it will either obtain an inheritance of eternal life and blessedness. . . or it must be given over to eternal fire and torments...  Further there will be a time for the resurrection of the dead. . .

	(Phil. 2.1 0-11). ‘and every tongue confess’   and that He should execute just judgement  towards all; that He may send ‘spiritual likednesses’ (Eph. 6.12), and the angels who transgressed and came into a state of rebellion together with the ungodly, and unrighteous, and wicked, and profane among men, 
	He will come again with glory to take the  saints to the enjoyment of everlasting life  and of the heavenly promises, arid to condemn the wicked to everlasting fire, after the resurrection of both these classes shall have happened, together with the restoration of their flesh.
	(Origen then adds a number of further doctrines as apostolic: freewill, the struggle with the devil, the help of ministering angels in bringing about salvation; and observes a number of doubtful points which are open to investigation)

	into the everlasting fire; but may as an act of grace, confer immortality on the righteous and holy, and those who have kept his commandments, and have 

persevered in his love, some from the beginning, and others from their repentance, and may surround them with everlasting glory.

	This rule was taught by Christ, and raises among ourselves no questions except those which heresies introduce. 
	Note that a number of abbreviations leave out quotations from scripture. 


3.4 Fourth response to Gnosticism – establishing canon of NT Scripture – will be looked at in lecture 3. 
4. Churches at Carthage, Rome and Alexandria
Remainder of lecture will look briefly at three main centres where Christianity developed in period of this lecture, i.e., between 160 and 299. Church was expanding rapidly – see map in Supplement p. 5 – but leadership at this stage came primarily from these three cities.  (Cairns, 108-111). For their locations, see maps at Supplement p. 1 and p. 5.
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	Carthage (Cairns 110-111)
	Rome 
	Alexandria (Cairns 108-110)

	
	Bishops
	‘Anti-Popes'
	Pantaenus (died 190)

	Tertullian**
	
	
	Clement 

	converted 195
	
	
	teaching 180

left 202

died 215

	died 220
	Callistus**

bishop 217-22
	Hippolytus**

died 235
	Origen

teaching 202

died c254

	
	
	
	For ‘Allegory’, distinctive teaching of Church leaders at Alexandria, see section 6 at p. 11.

	Cyprian**

converted 246

bishop 248 

died 258
	Cornelius** 

bishop 251-57

Stephen** bishop 256-57


	Novatian**

no dates known


	Cornelius was lax about restoration of lapsed; Novatian considered Catholic churches polluted through lenient attitude to post-baptismal sin and started strict (rival) church. Cyprian judged unity of Church paramount and did not support Novatian - 5.4 below and Cairns, 110-1.


For names marked with **, see pages 10 and 11.

5. Key leaders and their differences - significance of people marked ** on p. 9 of notes, in respect of one particular controversy starting in C3 Church - forgiveness of post-baptismal sin.

5.1 Sins after baptism. 

During first two centuries, most Christians believed that baptism washed away all sins committed up to that moment in a believer’s life. That is why (a) Church prepared candidates very carefully for baptism, for up to three years, so that after it they would ‘live a life worthy of their calling’ (Eph:4.1) and (b) many people delayed baptism until later in life, when they had ‘passed youthful sinning’, so that all their sins to date would be forgiven. But what about sin after baptism? 

5.2  Minor sins after baptism
Tertullian, a lawyer before his conversion in his 30s, came up with idea that if you broke God’s law, by sinning after baptism, you put yourself in debt to God. In Roman law, you could clear a debt in one of two ways; you could pay cash or you could offer some equivalent - called making ‘satisfaction’. If you owed someone 50 denarii, you could either pay your creditor 50 denarii, or you could offer, e.g., to dig his garden for as long as was needed to discharge debt - to make ‘satisfaction’. Roman Law allowed a debt to be paid either by cash or by satisfaction. So Tertullian introduced term ‘satisfaction’ into Christian living. He taught that people who sinned after baptism, and so put themselves in debt to God, could cancel debt by offering satisfaction – their good works; these cancelled each other out, and any surplus merit was carried forward as reward in heaven. German historian, Adolf Harnack, wrote: ‘Tertullian was first Christian to regard fasting, almsgiving and ascetic performances as having the power to reconcile people to God.’

As evangelicals, we believe that bringing human ‘merit’ into relationship of people to God was disastrous – idea that we can earn forgiveness for sin and favour with God by our works. Tertullian didn’t teach that Church had power to forgive sin – that came later (see below) – but next step was for Church to lay down what ‘satisfaction’ was required to get forgiveness for specific sins. 

5.3  Serious sins after baptism
Even after Tertullian’s teaching on ‘satisfaction’ was generally accepted, three grave sins, murder, denial of faith (apostasy) and sexual immorality, were considered unforgivable by Church, although God might ultimately forgive them. Such people were excluded from Church and from Lord’s Supper. Since most believed that communion was a special channel of divine grace, withholding it placed a person’s salvation in peril. Ignatius had called it ‘the medicine of immortality and the antidote of death’.

However, when Callistus became bishop of Rome in 217, he readmitted penitent members who had committed adultery. He argued that Church is like Noah’s ark – there were unclean as well as clean beasts in it. When challenged on this, he said that church of Rome was heir of Peter, and that Lord had given keys to Peter to bind and to loose sins of people – first bishop of Rome to claim this special authority.

Tertullian was horrified that forgiveness was being offered to adulterers; so was Hippolytus (man in statue on p. 9 – how we have this statue will be explained in lecture). They both wrote voluminously in protest, giving us a valuable picture of Church life at time. Hippolytus founded rival church at Rome. Gradually, however, Callistus’ teaching became norm in C3 Church.

5.4  Penance

In 250, Emperor instigated violent persecution of Church; we’ll see reason for it next month. When it was over, many who had renounced their faith, to escape imprisonment or death – up to three-quarters of some congregations – wanted back into Church. In Carthage, bishop Cyprian, an exceptionally able administrator, believed passionately that ‘Outside the Church there is no salvation’; he therefore devised graded system of what people had to do to be readmitted to Lord’s Supper – graded according to gravity of their lapse. This became known as ‘penance’; on completion of it, bishop laid hands on penitents as symbol of their restoration to Church. It was short step from there to saying that bishop and clergy ‘forgave sin on completion of penance’.

Bishop of Rome, Cornelius, agreed – as bishop of Rome, successor of Peter (as he claimed – but see below), he could forgive all sins. One of his elders, respected theologian called Novatian, maintained traditional view, that Church had no power to forgive murder, apostasy and adultery – it could only intercede for God’s mercy at Last Judgment. Church at Rome split over this. Older view, defended by Novatian, considered Church a society of saints; newer view, advocated by Cornelius, saw Church as school for sinners. Novatianists built up network of rival congregations and considered Catholic churches polluted through their lenient attitude to post-baptismal sin. 

From then until today, Catholic Church offered unlimited forgiveness to all who have sinned and who have done whatever penance was required by bishops and priests. Clergy assumed a new and fearsome power – exclusive power to forgive sins. Gradually this developed into a third sacrament, called ‘penance’ (first was baptism, second was communion); Church had control of people’s lives.

We’ll examine, in lecture four, credibility of Callistus claiming a link to Peter, and how a subsequent bishop of Rome, Stephen (see chart on page 9), claimed superiority for Rome over all other bishops – a claim vigorously opposed by Cyprian, as we’ll see in lecture four.

6. Allegory – distinctive teaching at Alexandria

Should you interpret Scripture literally or allegorically? Alexandria’s allegory, occasioned by embarrassment at some OT events – drunkenness, incest, etc – became major issue in Church. They gave hidden (allegorical) meanings they read into Scripture more significance than literal meaning. 

Example:  They read story of Joshua’s spies at Jericho (Joshua 2) at three levels: 

(1) Rahab was saved – literal meaning, for people in pew – this was of least value;

(2) She hung scarlet thread at window, to identify her house – which foreshadows death of Christ as scarlet = blood – ethical meaning, for more advanced Christians – this is of more value;  

(3) only those in Rahab’s house were saved – so salvation is only in Church – spiritual, deepest meaning, for mature Christians, and this is highest value of story.

Another example: Crossing Red Sea (Exodus 14)

(1) Historical event, (literal), but what else?

(2) God rescued his people from slavery, picture of salvation, prefiguring saving work of Jesus, (ethical)

(3) They went through water - water was held aside, symbol of baptism (spiritual).

Problem: you can read almost anything you like into Scripture, and say that’s most important. Allegory doesn’t attract modern readers, but it was very influential in Alexandria. 

7. Reconstruction of typical Sunday service c 250, lasting about three hours.
a. Part One: Service of Word

Opening greeting by bishop and response by congregation. Usually bishop said, ‘The Lord be with you,’ and congregation responded, ‘And with your spirit’.

Scripture reading: OT  A deacon gave readings. In larger congregations, deacon chanted Scripture passage rather than simply read it, practice probably derived from Jewish synagogue worship.

Psalm or hymn.

Scripture reading, NT   First NT reading was from any book between Acts and Revelation.

Psalm or hymn.

Scripture reading: NT Second NT reading was from one of Gospels. This pattern of three readings, from OT, Acts-Revelation, and Gospels, goes back to earliest times. From C3, ‘Lectionaries’ were drawn up which specified exactly which passages of Scripture should be read on each Sunday of year.

Sermon. Bishop preached this in sitting posture. Sitting was accepted posture for preaching and teaching in Early Church.

Everyone else stood throughout. in early Church and for centuries afterwards.

Dismissal of all but baptised believers.

b. Part Two: Eucharist

(i) Prayers. ‘Prayer leader’ = bishop in West, senior deacon in East, announced topic for prayer. Congregation knelt and prayed silently for a time. Then they were exhorted to stand up;
 and leader, with spoken prayer, summed up congregation’s petitions on that topic. Early Church regarded standing as proper posture for public spoken prayer; so rest of church had to stand in order to take part spiritually in spoken prayers of bishop or senior deacon. Leader then announced another topic; congregation knelt and prayed silently; then they stood as leader summed up again with spoken prayer. And so on, for quite lengthy time.

Holy communion. (i) Greeting by bishop, response by congregation, and ‘kiss of peace’ - men kissed men, women kissed women. 

(ii) ‘Offertory’- Each church member brought small loaf and flask of wine to communion; deacons took these gifts and spread them out on Lord’s Table. Flasks of wine were all emptied into one large silver cup. 

(iii) Bishop and congregation engaged in ‘dialogue’ with each other. Bishop then led congregation in prayer.

Bishop: The Lord be with you.
Congregation: And with your spirit.

Bishop: Lift up your hearts.

Congregation: We lift them to the Lord.

Bishop: Let us give thanks to the Lord. 
Congregation: It is fitting and right.

Bishop: We thank You, O God, through Your beloved Servant Jesus Christ, Whom in these last times You have sent to us as Saviour, Redeemer, and Messenger of Your counsel, the logos Who comes from You, through Whom You have made all things, Whom You were pleased to send from heaven into the womb of the Virgin, and in her body He became flesh, and was revealed as Your Son, born of the Holy Spirit and the Virgin, to fulfil Your will and prepare a holy people for You, He stretched out His hands [on the cross] when He suffered, so that He might release from suffering those who have believed in You. And when He delivered Himself willingly to suffering, to loose the bonds of death and break the chains of the devil, to tread down hell and enlighten the righteous, to set up the boundary stone and manifest the resurrection, He took a loaf, gave thanks and said, ‘Take, eat, this is My body which is given for You.’ In the same way He took the cup and said, ‘This is My blood which is poured out for you, Whenever you do this, you remember Me.’

Remembering, therefore, His death and resurrection, we offer to You the loaf and the cup, and give thanks to You that You have counted us worthy to stand before You and serve You as priests {note. whole congregation described as priests}. And we pray to You, that You will send down Your Holy Spirit on this offering of the church [note. whole church brought bread and wine and laid them on table}. Unite it, and grant to all the saints who partake of it that we may be filled with the Holy Spirit and strengthened in our faith in the truth, so that we may praise and glorify You through Your Servant Jesus Christ, through Whom be glory and honour to You in Your Church, now and for ever. Amen.

(iv) Bishop and deacons broke loaves.

(v) Bishop and deacons distributed bread and offered cup to congregation. Something would be said to each person as he received bread and wine - for example, in Roman church, deacon said, ‘The bread of heaven in Christ Jesus’ as he offered bread; church member replied, ‘Amen’. Communion was always received in standing posture. Church members took home bread and wine that had not been consumed, and used them on weekdays for celebration of communion in home.

Benediction. Phrase such as ‘Depart in peace’ was spoken by deacon.

A fresco painting of Clement of Alexandria (150-215)

A convert to Christianity, he was an educated man who was familiar with classical Greek philosophy and literature. He was the first Christian theologian (writer) to use an allegorical interpretation of Scripture; when he became head of the Catechetical School of Alexandria, his teaching that the Bible has hidden meanings, to incite us to search for deeper (hidden) meanings, was hugely influential. We will see how the Church at Antioch, which concentrated on the literal interpretation of Scripture, reacted vigorously against Alexandrian allegory in C4 and C5.
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�	While waiting for his friends at Athens, Paul was distressed at idolatry of city, so ‘he argued in the synagogue with the Jews and the devout persons, and in the market place every day...’ (Acts 17.17) - leading to his Areopagus speech. (Acts 17:22 - 31).


�	 Heresy and Schism. At this early date, ‘schism’ (split in organisation) was used interchangeably with ‘heresy’ (unacceptable teaching). In its earliest Christian use, both referred simply to factiousness. Heresy then was not necessarily outside church - it could be in congregation. Schism could be personality clash, nothing to do with doctrine. Ignatius was keen on both unity and orthodoxy. Augustine eventually came to define heretics as those who ‘in holding false opinions regarding God, do injury to faith itself’ as distinct from schismatics, who ‘in wicked separations break off from brotherly charity, although they may believe just what we believe.’ Our knowledge of heresies comes through filter of Church, for rarely do we have whole works of heretical writers, so fragments we possess generally are those which opponents quoted, to suit their own purposes, in their anti-heretical polemics.





�	 Modern word ‘agnostic’ was coined by T.H. Huxley in 1870 and became common in West - distinguished from ‘atheist’. Atheists say there is no God; agnostics say they ‘don’t know’ if there is or not.


�	 No one typical Gnostic - different schools, teachers. ‘There are as many schemes of ‘redemption’ as there are teachers of these mystical opinions’ (lrenaeus, Against Heresies, 21.1). Basically they answered question, very real in Greek tradition, of how soul (so noble, divine seed, spark from divine fire) came to be trapped in body (so ignoble, tomb, rotting cadaver in nasty world)? Answer was, ‘we know’. Gnosticism covered wide variety of different religious and philosophical movements and various schools differed widely from each other, but general definition might be any system which taught the cosmic redemption of the spirit through knowledge’ (Pelikan, The Emergence of the Catholic Tradition, p 82). Irenaeus cited devotees of Valentinian Gnosticism as teaching that ‘knowledge is the redemption of the inner man ... they claim that the inner, spiritual man is redeemed through knowledge, that they possess the knowledge of the entire cosmos and that this is true redemption.’ (Pelikan p 82). Gnostics claimed that knowledge (gnosis), which they (alone) had acquired through secret oral teaching, would enable soul, on death, to return to heavenly realms, to ascend through hostile planets to divine realms, because they (alone) knew password, formula. Therefore dualistic, antithesis between good of spiritual and bad of physical. Spiritual world was good but material world was evil.


�  Only in C14 did Western Church provide pews (fixed seats) and Eastern Church never has. People who got tired during Early Church services sat around edges of building, but everyone stood to pray, as early Christians considered standing was only proper posture for public prayer. This is where phrase ‘go to wall’ originated - weak and tired went to have seat.





�  Early Christians considered standing was only proper posture for public prayer. Early Christian art records that when praying, Christians spread out their arms with upturned palms, and kept their eyes open, looking upwards to heaven.
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