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	Church History – Lecture 3

Fourth and Fifth Centuries (300-499)
© Copyright IBS 2014


Topics for this lecture

1.   Persecution
p. 2
and Supplement p. 1-2

2.   Constantine 
p. 3
and Supplement p. 2-3

3.   Eusebius of Caesarea
p. 4 

4.   Arian controversy
p. 4-5
and Supplement p. 4-5

5.   Golden Age of Early Church Fathers
p. 6-7
and Supplement p. 6-7

6.   Vulgate
p. 8


7.   Creeds
p. 8-10


8.   Augustine
p. 9 
and Supplement p. 8

8.1 Donatism
p. 9

8.2 Pelagianism
p. 9

9.   Formation of NT canon
p. 11-12

In preparation, read Cairns, 86-94 and 115-142

-------------

Augustine’s autobiography, known as his Confessions, was completed c400. It was written

in form of prayer, and following excerpt from Book 1 contains one of best-loved phrases

in Christian experience –  ‘our hearts are restless until they find rest in you’.

Great are you, O Lord, and greatly to be praised; great is your power, and of your wisdom there is no end. And we, being a part of your creation, desire to praise you. ...You move us to delight in praising you; for you have formed us for yourself, and our hearts are restless until they find rest in you. ... Those who seek the Lord shall praise him. For those who seek shall find him, and those who find him shall praise him. O Lord, my faith calls on you, that faith which you imparted to me, which you have breathed into me through the incarnation of your Son. Amen.
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Cairns is excellent on all aspects of persec​ution at 86-94.

From earliest 

days of Church, Christians were harassed, impris​oned and even killed, initially 

by Jews and then in 64 by emperor Nero, who made them scapegoats for fire at Rome.

However, until 250, persecution (although horrible) was local and sporadic – see reasons in chart. Then emperor Decius ordered everyone to sacrifice to gods

of Empire and to obtain certificate that they had complied. Church was ill-prepared for this. Many nominal Christ-ians sacrificed or got certificate through bribery. Decius got what wanted, apostates, not martyrs, but prisons were not adequate to cope with large numbers of Christ​ians who refused to obey.

Decius was killed in 251. How to deal with those who had ‘lapsed’, and who now wanted back into church, gave rise to controversies in churches at Rome and Carthage for many years - already explored in lecture 2.
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All dates approximate

- Different parts of our
New Testament were
written by this time,
‘but not yet collected
‘and defined as
‘Scripture’. Early
Christian writers (for

-example Polycarp and
Ignatius) quote from

‘the Gospels and Paul’s

letters, as well as from

‘other Christian

writings and oral

‘sources.

Paul’s letters were
collected late in the
first century. Matthew,
Mark and Luke were
brought together by
AD 150.

New Testament used
in the church at Rome
(the "Muratorian Canon’)

‘Four Gospels

Acts

Paul’s letters:
Romans
1 & 2 Corinthians

" Galatians

Ephesians
Philippians
Colossians
1& 2 Thessalonians
1&2Timothy
Titus
Philemon

James

1&2John

Jude

Revelation of John
Revelation of Peter
Wisdom of Solomon

To be used in private, but
not public, worship
The Shepherd of Hermas

New Testament used
by Origen

Four Gospels

Acts

Paul’s letters:
Romans
1& 2 Corinthians
Galatians
Ephegians
Philippians
Colossians R
1 & 2 Thessalonians
1 &2 Timothy
Titus
Philemon

1 Peter
1John

Revelation of John

Disputed
Hebrews
James

2 Peter
2&3John

Jude

The Shepherd of Hermas
Letter of Barnabas
Teaching of Twelve
Apostles

Gospel of the Hebrews

New Testament used
by Eusebius

Four Gospels

Acts

Paul’s letters:
Romans
1& 2 Corinthians
Galatians
Ephesians
Philippians
Colossians
1& 2 Thessalonians
1 & 2 Timothy
Titus
Philemon

1 Peter
1John

Revelation of John
{authorship in doubt)

Disputed but
well known
James

2 Peter
2&3John
Jude

To be excluded

The Shepherd of Hermas

Letter of Barnabas

Gospel of the Hebrews

Ravelation of Peter

New Testament fixed
for the West by the
Council of Carthage

Four Gospels

Acts

Paul’s letters:
Romans
1&2 Corinthians
Galatians
Ephesians
Philippians
Colossians
1 & 2 Thessalonians
1&2Timothy
Titus
Philemon

Hebrews

James

1&2Peter

1,2&3John

Jude

Revelation -




Constantine – Emperor 312-337
Lecture will explain chart on right, known as ‘tetrarchy’=‘College of four’, with two senior men = ‘Augustus’, each (East/West) with a deputy, known as ‘Caesar’. But Galerius (who had persecuted Christians) interfered in planned succession and Constantine (bottom right) went to father in York.
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In 306 troops at York proclaimed Constantine emperor and in due course (he cannily took his time), he marched on Rome. On 27 October 312 Constantine, aged about 40, was preparing to attack city of Rome on following morning with 40,000 soldiers. Inside Rome, preparing for long siege, was Maxentius, with larger army. If Constantine could conquer Rome, he would become sole ruler of Western world. If he lost, Maxentius would become sole ruler of it. (That is over-simplification, because Licinius was waiting in wings to swallow up Maxentius’ territory.) In one version of events,  Constantine had vision and dream during night before battle (27/28 October); In another version, vision was at noon some months earlier - this version in Cairns, 92. What Constantine saw was not cross as we show it, but first two letters of Greek name of Christ, Chi and Rho = X and P, one on top of other, in shape of cross. In consequence he painted his own helmet, and ordered his soldiers to mark their shields, with what is technically now called a ‘Christogram’ (see sketch at right and Supplement p. 2).
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On morning of 28 October, Maxentius marched out of Rome for battle. His army fled at first charge, and Maxentius was drowned in ensuing stampede back across make​shift Milvian Bridge into Rome. Constantine believed that Christian God had caused him to win battle and so it was Christian God whom he would revere. Fortunes of Church changed dramatically and forever. Nature of Constantine’s vision, and how Constantine reacted to it, as opposed to what Constantine’s spin doctor Eusebius later reported had happened, is much debated - see Stevenson J.(ed), A New Eusebius, SPCK, London, revised edition 1987, pp 283 - 284.

Constantine then met Licinius (Emperor of East) at Milan in 313 and ​they reached agreement, known as ‘Edict of Milan’. Christians and pagans were to be treated alike, and so free from persecution. Constantine’s ‘conversion’, whatever it was, fundamentally altered relationship between Church and State.

It was another 67 years before Christianity became official religion of Roman Empire, but ‘conversion’ of Constantine was enormously significant for Church.  He restored Church property confiscated during persecution, financed huge new buildings, one over Peter’s tomb in Rome and another over traditional place of Christ’s crucifixion, endowed bishops to carry out charitable work, ordered law courts and businesses to close on Sundays and improved conditions for slaves. But he was ruthless in pursuit of power – he had his wife and eldest son and ‘many friends’ put to death in same year as he convened and paid for and presided over first Council of whole Church – to settle Arian Controversy – section 4 below. 

So, was Constantine really a Christian? See Cairns, 119. There is no simple answer – look at his own letters and actions and come to your own view - some-one else will have a different one.

3.  Eusebius of Caesarea (c265 - c339)
Eusebius, bishop of Caesarea, is called ‘father of church history’, because he was first Christian writer who put together complete history of Christianity up to his own time. His is only account we have of many incidents in early Church, its persecutions, its martyrdoms and its heresies. Acts of Apostles covers about thirty years, from Pentecost through to Paul’s imprisonment at Rome c62. For next C3 we are largely dependent on Eusebius, who painstakingly gathered information from many sources, for his monumental ‘History of the Church’ in ten volumes. He was also activist in Arian controversy (below) and ardent supporter and biographer of Emperor Constantine.

4. Arian Controversy (Cairns, 126-9)
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Constantine became sole ruler of Roman world in 324. He was urgently concerned for unity of his huge Empire, and saw Church as instrument in unity, although he was not himself member of it - being not yet baptised. When he heard about excommunication of Arius (below), he personally intervened and summoned bishops (now he ruled entire Empire, this meant all bishops) to meet at Nicaea in north-west Asia Minor in 325 - first ever ecumenical Council.

Of many Councils held in Early Church, history has elevated four to status of Ecumenical Councils (from Greek oikoumene = inhabited world), meaning that they represented not just part of Church nor did they have only local theme, but they represented whole Church throughout ‘the world’ (i.e., Roman Empire) and passed regulations binding on universal Church. According to definition agreed in C16, still used by Roman Catholic Church today, there have been twenty-one Ecumenical Councils, four of them in Early Church period:

Nicea in 325 

Constantinople in 381

Ephesus in 431

Chalcedon in 451

All were convened and paid for by Emperors, who, for reasons of political stability, wanted united Church. Emperors also gave decisions of Councils binding force. In these first four Ecumenical Councils, Christian understanding of God (Trinity), of Christ (Christology), of salvation (soteriology) and of humanity (theological anthropology) was hammered out. There were no direct votes with numbers for and against. First, opinions of various parties were heard, and then there was free discussion, during which there were spontaneous expressions of approval and disapproval. Finally, majority opinion emerged by predominant acclamations. Position thus established by majority was regarded as expressing will of Holy Spirit and as truth of God, which from then on was binding on all churches.

4.1   Background to Arian Controversy

It was precipitated by man called Arius - see Cairns, 126. One of Arius’ critics attributed following statement to him, which brings out heart of Arianism:

God was not always a father. There was a time when God was all alone, and was not yet a father; only later did he become a father. The Son did not always exist. Everything created is out of nothing ... so the Logos of God came into existence out of nothing. There was a time when he was not. Before he was brought into being, he did not exist. He also had a beginning to his created existence.
Athanasius, Against Arians.

Arius’ view of Christ was almost identical to what Jehovah’s Witnesses believe today.

4.2  Overview of years 318 to 451

Between time that Arius first raised issue in 318, and continuing through Councils of Nicaea in 325 and Constantinople in 381 and until Council of Chalcedon in 451, there were three overlapping debates. Two (first and third) were about person of Christ (Christological), with debate on Trinity starting and finishing between them. Debates overlapped and moved through (broadly) three stages, as follows:

1. First debate was Christological - whether Christ was truly God? That should have been settled at first Ecumenical Council at Nicaea in 325, but rumbled on for another fifty-six years until second Ecumenical Council at Constantinople in 381. Whole of debate is called ‘Arian controversy’ although he died in 336.

2. By c360 (that is half-way through Arian debate) three leaders of orthodox Church, Basil of Caesarea, Gregory of Nyssa and Gregory of Nazianzus, (known as ‘Three Cappadocian Fathers’), realised orthodoxy would never defeat Arianism on Christological issue alone, so they searched for formula which included relationship of Father, Son and Spirit. Debate therefore moved from Christological to Trinitarian. Council at Constantinople in 381 settled both Christological question, which had divided Church since 318, and also Trinitarian question which had emerged during that debate. Formula is known as Nicene Creed - set out at page 9. Nicene Creed is still basically our understanding of orthodoxy today, and is recited every Sunday in Episcopal and Lutheran churches.

Issue was difference between homoousios and homoiousios - details will be given in lecture:


Was Son ‘of same substance’ as Father, or only ‘similar’?


Edward Gibbon – comment in his book Decline and Fall of the Roman Empire 


Prof. R.A. Finlayson, Free Church College.
Modern illustration – ‘no price too high’.
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3. Then another issue, which had not being raised before, came up - since it had been agreed at Constantinople in 381 that Christ was truly God, how could he be truly man at same time? This was debated without rancour in Eastern Church from 378 onward, but became divisive in 428 when attitudes hardened on both sides of debate. It was resolved at Council of Chalcedon in 451, which

agreed ‘Definition’ (that is, set boundaries) beyond which one could not go and remain orthodox

TEACHERS OF EARLY CHURCH

Arian Debate only in Greek-speaking East – West was satisfied with Tertullian’s formula.

5.  Golden Age of Early Church Fathers (Cairns, 134-8)

Middle to late years of C4, which saw Christianity accepted as official religion of Empire (380) and which brought peace to Church by settling Arian controversy (381), are known as ‘Golden Age of Early Church Fathers’. Men listed below were all individualists, with strong and colourful characters, but collectively we can pick out some common characteristics (foot of this page). Be aware of their names, so that when you come across them, you can say, ‘That’s where he fits in’.

	
	Born
	Bishop
	Died
	Cairns

	
	
	
	
	

	ATHANASIUS of Alexandria
	c295
	328
	373
	128

	DAMASUS of Rome
	c305
	366
	384
	137

	HILARY of Poitiers
	c315
	350
	367
	  -

	MARTIN of Tours
	316
	370
	397
	123,147

	BASIL of Caesarea (The Great)
	c329
	370
	379
	146

	GREGORY of Nazianzus
	c330
	372
	390
	129

	GREGORY of Nyssa
	c332
	371
	394
	129

	AMBROSE of Milan
	c339
	374
	397
	138

	JOHN Chrysostom (‘golden mouth’)

	c344/354
	398 - 404
	407
	134

	EVAGRIUS of Pontus (Asia Minor)
	345
	
	399
	  -

	JEROME
	c347
	
	419
	127

	THEODORE of Mopsuestia
	c350
	392
	428
	135


5.1  Six characteristics of Church Fathers listed above

1. They had Christian upbringing

They learned Christian faith from cradle, either because whole family had been converted, sometimes several generations back, or because their mothers were Christians. Part played by Christian women in spiritual growth of their family was considerable – for example, mother of John Chrysostom, fourth-last on chart, was widowed at 20 but refused to remarry, so that she could devote herself to Christian upbringing of her son. 

2. They were well born

As a result of progress of Christianity in Roman society, most belonged by birth to elite of society.

3. They were well educated

They studied long and deeply, at universities in Athens, Rome, Antioch and elsewhere, and they brought their learning to service of Church. Their weekly sermons were rich in doctrine, steeped in biblical quotations, and their congregations were richly fed by such sermons week by week.

4. They had (or, could have had) good civil careers

Having finished their studies, they embarked on careers in secular world, and would have gone far in them, but they were called to full-time service of Church.

5. They were called to ‘Christian perfection’
About age of 30, they were called to what was known as ‘Christian perfection’, that is life in a monastery. They were challenged by Christ’s saying in Matt. 19.21, ‘If you would be perfect (hence, ‘Christian perfection’), sell what you have and follow me’, so they disposed of their worldly goods, were baptised – which they had postponed, because of serious consequences of post-baptismal sin (lecture 2, p. 10)  – and entered a monastery.  Exception was Ambrose – details about him below. 

6. They (except two) served Church as bishops

After training for three to five years in monastery, their worth was recognised and except for two they were appointed as bishops in Church, which meant leaving monastery and moving back into society.

5.2  Ambrose, c339-397, bishop from 374 

Ambrose came from upper class family with Christian pedigree. He studied law and was appointed governor of Milan. There were stormy election meetings in church after bishop died, with two rival candidates – one orthodox Christian and other Arian (section 4.1 above). Ambrose, as civil governor, went to keep peace. He controlled meeting so well that congregation invited him, aged 34, to be new bishop, although he hadn’t yet been baptized. He gave away his wealth, undertook theological study, was baptised and served with distinction for 23 years. His significance in Western Church (as well as being great preacher and incisive theologian, especially in defeating Arianism) was:

(a) Western independence of Church from State

Ambrose got on well with Roman Emperor Theodosius, but when, in 390, Theodosius in fit of rage ordered massacre of civilians in Thessalonica in revenge for their murdering Roman governor, Ambrose excommunicated emperor and ordered him to undertake public penance. Theodosius turned up at church in Milan as if nothing had happened, but Ambrose refused to let him in. Emperor claimed he had repented; Ambrose said that words were not enough - his repentance must be as public as his sin had been, and he made Theodosius walked through streets of Milan doing public penance. He was banned from attending worship for eight months. When Ambrose finally allowed him to enter church again, emperor had to kneel and beg God’s forgiveness before whole congregation, which he did with tears streaming from his eyes. Ambrose showed Western Church could control Emperors. (Contrast position in East, where Emperor was supreme.)

(b) Great administrator 

Having been trained in government, he brought his skills to office of bishop – he ruled diocese with firmness and fairness of secular governor – as Cyprian (lecture 2) had done in Carthage in mid C3.

(c) Hymns - Antiphonal singing

He introduced Eastern practice of congregational hymn singing to church services in West. Prior to Ambrose, churches in West sang OT psalms and other poetic passages of Scripture set to music (e.g. Magnificent of Luke 1:46-55), but Ambrose wrote hymns to teach his congregation orthodox doctrine of Christ during Arian controversy, twelve of which are still used. Ambrose also introduced ‘antiphonal’ singing, in which half congregation sang one part of hymn, and then other half of congregation sang next part, and so on. From Milan, this practice spread to all Western churches.

6.  Vulgate (Cairns, 137)

Jerome – second last on chart on p. 6 – made new Latin translation of whole Bible, completed in 405. It became known as Vulgate, or ‘commonly used’, version - word ‘vulgar’ is now obsolete in sense of ‘ordinary language’, but used then to distinguish it from classical Latin, because Jerome used ordinary spoken Latin of his day. It was vast improvement on earlier translations, which had contained not only Hebrew books of Old Testament (which comprise Protestant OT and are only books now accepted by Jews) but also other works (what is today called OT Apocrypha). There was uncertainty in Early Church about which books were to be accepted as OT. Jerome insisted that only Hebrew OT books are canonical. He also made point of translating Vulgate from Hebrew original, not from Septuagint (lecture 1, p. 8), which had given rise to some differences. Vulgate was official RC version of Bible from C16 Council of Trent until recently.

7. Creeds

Cairns refers several times (114, 124, 125 and 349) to three early Creeds - Apostles’ Creed and Nicene Creed and Athanasian Creed. These will be discussed in lecture.

7.1   Apostles’ Creed
	Matthew 10:2-4
	Baptism at Rome c200
	Apostles’ Creed

	These are the names of the twelve apostles: first, Simon (who is called Peter) and his brother Andrew; James son of Zebedee, and his brother John; Philip and Bartholomew; Thomas and Matthew the tax collector; James son of Alphaeus, and Thaddaeus; Simon the Zealot and Judas Iscariot, who betrayed him.
	When the person being baptized goes down into the water, he who baptizes him, putting his hand on him, shall say: ‘Do you believe in God, the Father Almighty?’ And the person being baptized shall say: ‘I believe.’ Then holding his hand on his head, he shall baptize him once. And then he shall say: ‘Do you believe in Christ Jesus, the Son of God, who was born by the Holy Spirit from the Virgin Mary, and was crucified under Pontius Pilate, and was dead and buried, and rose again the third day, alive from the dead, and ascended into heaven, and sat at the right hand of the Father, and will come to judge the living and the dead?’ And when he says: ‘I believe,’ he is baptized again. And again he shall say: ‘Do you believe in the Holy Spirit, in the holy church, and the resurrection of the body?’ The person being baptized shall say: ‘I believe,’ and then he is baptized a third time.
	I believe in God, the Father almighty, maker of heaven and earth, and in Jesus Christ, his only Son, our Lord, who was conceived by the Holy Spirit and born of the virgin Mary, suffered under Pontius Pilate, was crucified, dead, and buried, [he descended into hades],
  on the third day, he was raised from the dead, he ascended into the heavens, and sits on the right hand of God the Father Almighty; from where he will come to judge the living and the dead. I believe in the Holy Spirit; the holy catholic Church; [the communion of saints], the forgiveness of sins; the resurrection of the body; and eternal life.

	
	
	


Fictional C4 legend ensured Apostles’ Creed’s popularity for 1000 years

Legend was: As twelve apostles were about to leave Jerusalem after Pentecost, to scatter to different places to preach gospel as Jesus had commanded, they felt it necessary (according to legend) to agree contents of their message. They therefore met together and each one of twelve contributed one article - hence name:

Peter said, ‘I believe in God, the Father almighty, maker of heaven and earth’ . . . Andrew said, ‘and in Jesus Christ, his only Son, our Lord’ . . . James said, ‘who was conceived by the Holy Spirit and born of the Virgin Mary’ . . . John said, ‘suffered under Pontius Pilate, was crucified, dead and buried’ . . , Thomas said, ‘he descended into hades, on the third day he was raised from the dead’ . . . James said, ‘he ascended into the heavens, and sits on the right hand of God the Father almighty’ . . . Philip said, ‘from where he will come to judge the living and the dead’ . .. Bartholomew said, ‘I believe in the Holy Spirit’ . . . Matthew said, ‘the holy catholic Church, the communion of saints’ . . . Simon said, ‘the forgiveness of sins’ . . . Thaddaeus said, ‘the resurrection of the body’ . . . Matthias said, ‘and eternal life’ .

This legend has no historical foundation, but it won almost universal acceptance from C4 onward. When cathedrals were built in C11, stained glass windows showed individual apostles with their own clause of creed. More critical scholarship from C17 to C20 has demonstrated that account could be no more than pious legend, but everyone is agreed truths expressed in Creed reflect apostles’ teaching - so in that sense it may properly be called Apostles’ Creed. Protestant and Roman Catholic Churches alike still use it, many repeating it every Sunday. Orthodox Churches recognise it but do not use it in their public services.

7.2   Nicene Creed - agreed at Council of Constantinople in 381 
1. I believe in one God, the Father almighty, maker of heaven and earth, and of all things visible and invisible.

2. and in one Lord, Jesus Christ, the only-begotten Son of God, begotten of the Father before all ages, God from God, light from light, true God from true God, begotten not created, of the same substance (homoousios) as the Father; by whom all things were made;

3. who, for us human beings and our salvation came down from the heavens, and was made flesh by the Holy

Spirit and the Virgin Mary, and became man;

4. and was crucified for us under Pontius Pilate; he suffered and was buried;

5. and he rose again on the third day, according to the Scriptures;

6. and ascended into the heavens, and sits on the right hand of the Father;

7. and he shall come again with glory, to judge the living and the dead; whose kingdom shall have no end.

8. and [I believe] in the Holy Spirit, the Lord and giver of life; who proceeds from the Father [and the Son* ]; who with the Father and the Son together is worshipped and glorified; who spoke through the prophets.

9. and I believe in one holy catholic and apostolic Church.

10. I acknowledge one baptism for the forgiveness of sins;


11. and I look for the resurrection of the dead,


12. and the life of the world to come. Amen.

* Note to article 8: in C6, West later unilaterally added ‘and the Son’ (in Latin, ‘filioque’), giving rise to dispute between East and West – lecture 4, p. 15; East not believe this and resented West tampering with agreed Creed.

7.3   Athanasian Creed – see next page
8.  Augustine (Aurelius Augustinus) (354-430) (Cairns, 139-142)

Biography of Augustine will be given in lecture.

8.1  Donatists (Cairns, 101)

Augustine’s combat with Donatists led him to new understanding of Church and sacraments –  first time doctrine of Church (known as ‘ecclesiology’) had been raised. He believed that to abandon Church because of sin within it was schism. He argued that Donatists’ view of sacraments was wrong, as priests were only agents through whom Christ worked, so validity of sacrament cannot be destroyed by character of human agents any more than rays of sun become impure by shining through sewer. Donatists’ practice of rebaptising was not merely superfluous was but sinful. Struggle was long and bitter and ultimately needed State intervention to bring success. Augustine’s opposition to Donatists produced classic doctrine of Church, defining four marks of Church as (1) one, (2) holy, (3) catholic and (4) apostolic. To Augustine there was and can be only one Church. What was outside that unity was outside Body of Christ. Most characteristic expression used by Augustine of Church was Body of Christ. His insistence that personal unworthiness of ministers did not compromise validity of sacraments soon became normative and made deep impact on Christian thinking about nature of Church.

8.2  Pelagians (Cairns, 131-2)
Augustine’s other important debate was with Pelagius and his followers, who taught that man was basically good and could lead good life if only he made effort. Pelagian controversy forced Augustine to write extensively about human nature, grace and sin - although his doctrine of grace was developed also as result of his own conversion experience, where he spoke of need to be born again. In his development of doctrine of man, Augustine was leading figure in West, although he was strongly influenced by teaching of Ambrose. Pelagian controversy is neatly summed up by Gregory of Nazianzus: ‘It is necessary both that we should be our own masters and also that our salvation should be of God’. Pelagius and his followers overstressed first item of this paradox, while Augustine and his disciples may have exaggerated second.

7.3  Athanasian Creed (mentioned at 7.3 on previous page)
Written in Southern France as barbarians invaded Roman Empire and destroyed libraries – so not (despite name) by Athansius of Alexandria (p. 6 above). Priests memorised the 42 rhyming verses and recited them at services, summing up all that Early Church believed about Trinity. Often known by opening Latin words, Quicunque vult , ‘Whosoever wants ... (to be saved)’

‘Whoever wants to be saved must first of all hold the Catholic faith. Unless one keeps this faith whole and inviolate, he will without doubt perish eternally. Now the Catholic faith is this:

We worship one God in trinity and trinity in unity, neither confusing the persons, nor dividing the substance. For the Father’s person is one, the Son’s is another and the Holy Spirit’s is another, but the deity of the Father, the Son and the Holy Spirit is one. Their glory is equal and their majesty is co-eternal.

Whatever the Father is, such is the Son and such also is the Holy Spirit. The Father is uncreated, the Son is uncreated and the Holy Spirit is uncreated. The Father is infinite, the Son infinite and the Holy Spirit infinite.

The Father is eternal. the Son is eternal and the Holy Spirit is eternal. Yet there are not three eternals but only one eternal. just as there are not three uncreateds nor three infinites but only one uncreated and only one infinite.

Likewise, the Father is almighty, the Son is almighty and the Holy Spirit is almighty. yet there are not three almighties but one almighty. Thus the Father is God, the Son is God and the Holy Spirit is God - yet there are not three Gods but one God. Thus the Father is Lord, the Son is Lord and the Holy Spirit is Lord - yet there are not three Lords but only one Lord.

For just as Christian truth compels us to acknowledge each person by himself to be both God and Lord, so the catholic religion forbids us to speak of three Gods or three Lords.

The Father is neither made nor created nor begotten from anything. The Son is from the Father alone - not made nor created but begotten. The Holy Spirit is from the Father and the Son - not made nor created nor begotten but proceeding.

So there is one Father, not three Fathers; one Son, not three Sons; one Holy Spirit, not three Holy Spirits. And in this trinity no one is before or after another; no one is greater or less than another, but all three persons are co-eternal and co-equal with each other.

Thus in all things, as has been said, both trinity in unity and unity in trinity are to be worshipped. This is how to think of the Trinity if you want to be saved.

But for eternal salvation it is also necessary to believe faithfully in the incarnation of our Lord Jesus Christ.

For correct faith is believing and confessing that our Lord Jesus Christ, the Son of God, is equally God and man. God he is, begotten from the Father’s substance before time; man he is, born from his mother’s substance in time.

He is both perfect God and perfect man, composed of a rational soul and human flesh. He is equal to the Father, as God; less than the Father, as man.

Although he is both God and man, yet he is not two but one Christ. He is one however, not by the conversion of his deity into flesh, but by the taking up of his humanity into God. He is one indeed, not by confusion of substance, but by unity of person. For just as rational soul and flesh make one man, so also God and man make one Christ.

He suffered for our salvation, descended into sheol, rose from the dead, ascended into the heavens and sat at the right hand of the Father. He will come from there to judge the living and the dead.
.

When he comes, all men will rise again with their bodies and will render account for their own deeds. Those who have done good will go to eternal life, those who have done evil to eternal fire.

This is the Catholic faith. Unless one believes it faithfully and firmly, one cannot be saved.’
9.  Fixing Canon of New Testament (Cairns, 115)

Cairns helpfully points out reasons for defining Canon of Scripture - Greek word ‘canon’ means ‘rule’ or ‘fixed reference point’ and thus ‘Canon of Scripture’ means writings which were ultimately accepted as authoritative within Christian Church. Word ‘canon’ was later used for Church pronouncements - we now talk about Canon Law - but in early Church it meant catalogue or list of documents accepted as Scripture.

9.1  Bishop Papias

Papias (c60 - 130) was Bishop of Hierapolis in Phrygia. He lived when it was still possible to learn details of life of Christ from living tradition. Papias had heard John preach and he was also friend of Polycarp, Bishop of Smyrna. Papias wrote five books, ‘Explanations of the Sayings of the Lord’, c110. Unfortunately only few fragments survive, providing much-discussed accounts of origins of Gospels of Matthew and Mark.

Mark had been the interpreter of Peter and had committed to writing what was said or done by Christ, so far as he remembered it, not however in order. [? Did he mean chronological or factual order?]

Papias then added his own comment on what he had been told: 
[Mark himself] had neither heard nor accompanied the Lord, but had later. . . accompanied Peter, who adapted his discourses in accordance with their needs... . For Mark had only one care, namely not to leave out any of the things he had heard or to record any of the things falsely.

As regards First Gospel, Papias tells us that
[Matthew] compiled the sayings in the Hebrew tongue and everyone interpreted them as he was able.

As Cairns emphasises, there was no formal act of ‘Canonisation’ - Church was too loosely organised in C2 and C3 for that, but by general consensus of orthodox opinion. e.g., Jerome, reflecting later on process, wrote:

The epistle which is entitled ‘To the Hebrews’ is accepted as the apostle Paul’s not only by the churches of the east but by all church writers in the Greek language of earlier times, although many judge it to be by Barnabas or Clement. It is of no great moment who the author is, since it is the work of a churchman and receives recognition day by day in the churches’ public reading. If the custom of the Latins does not receive it among the canonical scriptures, neither, by the same liberty, do the churches of the Greeks accept John’s Apocalypse. Yet we accept them both, not following the custom of the present time but the precedent of early writers, who generally make free use of testimonies from both works. And this they do, not as they are wont on occasion to quote from apocryphal writings, as indeed they use examples from pagan literature, but treating them as canonical and ecclesiastical works. (Epistle 129.3)

Irenaeus was first to speak plainly about ‘New’ Testament parallel to Old.

9.2  Muratorian fragment

Orthodox list was circulating at Rome c200, - known today as ‘Muratorian Fragment on Canon’ or simply ‘Muratorian canon’, because was published by L. A. Muratori (1672-1750) in 1740. See chart on next page (which wrongly includes James).

9.3  Eusebius of Caesarea

Principal source for establishing canonical view of early Church is Eusebius of Caesarea (c260-340) (p. 4 above), who spoke of three groups of books: (a) recognised books, (b) disputed works and (c) writings advanced by heretics in name of apostles. 

In first group (recognised books), Eusebius had our four Gospels, Acts, all Paulines, 1 Peter, 1 John, and with some reservation Apocalypse of John. Fourteen letters of Paul include Hebrews although he is aware of dispute over its authorship. (Chart on next page wrongly omits Hebrews from Eusebius’ list.) Uncertainty about Hebrews turned on question of authorship and apostolicity. In second group (disputed works) are James, 2 Peter, 2 and 3 John, Jude. Third group (heretical books) comprised gospels of Peter, Thomas and Matthias but other lists (not copied here) group them with apocryphal books of Acts of Peter, Shepherd of Hermas, Apocalypse of Peter, Barnabas and Didache

9.4  Athanasius’ Easter letter, 367

First witness to current twenty-seven books of NT as alone being canonical is Athanasius’s Easter letter of 367 (East) and this was backed up by Councils of Carthage in 397 and 419 (West). Present NT accepted throughout Church in C5.

9.5  Criteria used in recognition of Canonical Books

a) Apostolicity. Writings by apostles themselves were recognised as Scripture, but otherwise apostolic authority was not easy to establish. Matthew and John were no problem, as they were first-hand accounts. Mark and Luke were given authority because they were strongly linked with Apostles, Mark with Peter and Luke with Paul. This initially meant exclusion of Hebrews and eventually to exclusion of Shepherd of Hermas and Epistle of Clement to Corinthians (not apostolic). James, 2 Peter, 2 and 3 John and Jude were borderline for long time because of questions about their authorship. It was felt canon must embody apostolic teaching only, directly traceable to apostles.

b) Orthodoxy. If writing did not cohere with what was generally accepted as core teaching, i.e. teaching passed on by apostles or their successors, writing was unacceptable. Yardstick of orthodoxy was Rule of Faith (lecture 2, page 7). Example - Bishop Serapion heard Gospel of Peter being read and initially he approved, because of author’s name but when he measured it against Rule of Faith, he forbad further use of it. (lecture 2, p. 7.)

c) Antiquity. Dating of book was often used. Author of Muratorian Canon refused to accept Shepherd of Hermas because it was not written in apostolic age. Claims of Montanists (lecture 2, p. 6) that they were bringing fresh revelation further encouraged Church to close Canon, and to insist that revelation had ended with close of apostolic age. There was no sympathy in late C2 and early C3 for claims that new prophesies could be added to Scripture.

d) Usage. How book served churches in worship and instructional needs played major role in determining which Scriptures were preserved and became part of Biblical canon. Thus books which had been recognised as authoritative by earliest Christians were received more quickly than others.
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                Roman persecutions of Christians  


DATES�
EMPEROR�
�
        NATURE AND EXTENT OF 


                  PERSECUTION�
    NOTABLE


    MARTYRS�
�
64�
Nero�
�



In Rome and vicinity only. Christians made scapegoats for burning Rome. Sadistic, included burning Christians alive to illuminate Nero’s gardens.�
   Paul, Peter�
�
c.90-96�
Domitian�
�



Capricious, sporadic, in Rome and Asia Minor. For refusal to offer incense to genius of Emperor.�
   Clement of 


   Rome, John (exiled  to Patmos)�
�
98-117�
Trajan�
�



Sporadic. Christians lumped with other groups, whose patriotism was considered suspect. Christians were ex-ecuted when found, but not sought out.�
  Ignatius, Symeon,


  Zozimus, Rufus�
�
117-138�
Hadrian�
�



Sporadic – policies of Trajan continued. Any who brought false witness against Christians were punished.�
  Telesphorus�
�
161-180�
Marcus Aurelius�
�



Emperor was a Stoic who opposed Christianity on philosophical grounds. Christians blamed for natural disasters.�
   Justin Martyr,


Pothinus, Blandina�
�
202-211�
Septimus Severus�
�



Conversion to Christianity forbidden.�
   Leonidas,


  Irenaeus, Perpetua�
�
235-236�
Maximinu    the  Thracian�
�



Christians were persecuted because they had supported Emperor’s predecessor, whom he had assassinated. Christian clergy were to be executed.�
   Ursula,


   Hippolytus�
�
249-251�
Decius�
�
First empire-wide persecution. Economy was in a mess and Emperor, believing it was through neglect of traditional Roman gods, wanted paganism and to exterminate Christianity. He demanded offering of incense to Emperor.�
   Fabianus,


  Alexander of


   Jerusalem�
�
257-260�
Valerian�
�



Christians’ property was confiscated  and they were prohibited to assemble.�
   Origen, Cyprian,


   Sixtus II�
�
303-311�
Diocletian Galerius�
�
Worst persecution. Clergy arrested, church buildings destroyed, sacrifice to gods required and (most controversial after persecution was over) Christians had to hand over Bibles for destruction –those who complied were shunned as traditores (those who ‘handed over’).�
   Mauritius,


   Alban


  (in ‘England’)�
�
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�
One version of the sign Constantine saw, called a ‘Christogram’.


�
Another version of the Chi-Rho�sign – see Supplement p. 2.�
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Areas (with dates) conquered by Constantine





�


Cities in which four major councils were held; note - sea is dark, land is white








� There is an outline of his life, and a sample of his preaching, at Supplement p. 7.





�	 ‘he descended into hell’ and ‘the communion of saints’ are in square brackets because they do not appear in all versions. They were later additions and many Western theologians rejected them. The fact that these phrases are included in the C4 1egend, as authentic words of original apostles, when they were not in fact in use then, further demonstrates that legend is pious fiction. Greek word Hades is often translated ‘hell’ in English versions of Creed but it has wider meaning, referring to ‘spirit world’, ‘realm of departed souls’. After death, Christ’s human soul or spirit went into spirit world - not ‘hell’, but paradise (Luke 23:43).
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